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ARTICLE VII. 



ON THE 

PROFESSED QUOTATIONS FROM MANU 

FOUND IN THE MAHABHARATA. 

By EDWARD W. HOPKINS, 

INSTRUCTOR IK COLUMBIA COLLEGE, NEW YOEK CITY. 

Presented to the Society October 25th, 1883. 



Before proceeding to a discussion of the Epic Manu, a few 
words in regard to Manu's position in the older literature will 
be useful. 

It has been suggested that Manu is not especially a Hindu 
creation, but may be considered as part of the Indo-European 
Pantheon. In this connection it will suffice to call attention to 
the position held by Minos among the Grecian deities, and to 
the fact that Tacitus relates of the Germans that they have 
songs which proclaim Tuisto, an autochthonous deity, and his 
son Mann us, to be the founders of their race. 

In the Veda I will refer only to the exhaustive article of 
Muir in the first volume of his Sanskrit Texts, and to the essay 
of Roth in the sixth volume of the German Oriental Journal, 
to show that in their ancient literature the Hindus regarded 
Manu as the father of their race, that they often looked upon 
him as upon a Prometheus who first gave them fire, and that 
the idea they seem to have formed of this personage (whom 
Roth proves to have been a myth) was that of a semi-divine 
seer, occasionally regarded as primeval man, occasionally as 
the originator (after the flood) of a new race, occasionally as a 
divine and superhuman being. 

In the Brahmanas we have stories related of Manu, such as 
his dividing his inheritance and the like, with some attempt 
at furnishing him with a family, but without any of the later 
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thought which presented him as a law-giver — this I think hav- 
ing originated from the circumstance that his reputed acts 
(such as the division of property) were first quoted as author- 
itative precedent; and then, with the growth of legal literature, 
the primeval man, whose acts were thus quoted, grew into a 
personal authority on legal points, whose words on law (of 
course invented) attained the influence which citations from 
such an eminent authority would naturally induce. 

The law-Sutras (keeping Maw' as the most general, and at 
times most fitting translation for dharma) were those earliest 
attempts at collecting the rules on duty of every sort, which 
in their prose form were the base of the' later metrical castra. 
It does not appear to be the case that all sutra literature devel- 
oped into the metrical form at the same time, nor does it seem 
probable that the development into the later metrical form in 
any way suppressed the technical and too concise abbreviations 
of law and duty which for the sake of convenience were put 
originally into the short prose rules of the Sutras. They may 
have existed side by side. 

Quotations feom Manu in the Sutras. 

The following contains all the matter quoted directly from 
Manu in four of the oldest Sutras: 

1. In Gautama, the oldest dharmasutra we possess (so far as 
the matter it contains goes), we fiud one reference to Manu as a 
seer of Vedic hymns (RV. viii. 27-31). Of Manu as law-giver 
there is but one mention, xxi. 7, in which the mere name " Manu " 
is put at the end of a list of inexpiable crimes, to indicate that 
he is regarded as authority for the statement — which, in fact, 
agrees with the sentiment of the Manu-treatise in xi. 90-92, 
104-105, although no direct quotation is intended. It is to be 
remarked, however, that while the Manava-treatise, by imposing 
a penalty resulting in death, implies that there is no expiation, it 
makes a formal statement to this effect only in the case of one of 
the three crimes, that of killing a Brahman. 

2. In BaudhSyaua's law-treatise we have one reference (ii. 3. 2) 
to Manu taken out of the Brahmanical literature : " Manu 
divided his property among his children" (Taitt. Samh. iii. 1. 9'); 
where Manu is not quoted as a law-giver, but as a sage whose act 
is worthy of imitation. Besides this reference, we find two quo- 
tations from Manu as an authority, the first in iv. 1. 13, where it 
is said Manu declared (that the father incurs) a mortal sin at 
each appearance of the menses (if he does not give his daughter 
in marriage at the right time). This might be the construction 
of Vas. xvii. 71, or of Yfij. i. 64, where it is said that the father 
incurs thereby the guilt of slaughtering an embryo ; but in our 
Manava-treatise it is only said that the father is blamable 
(vdcya). Gautama also in the parallel passage (xviii. 22) says 
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merely that the father is faulty {dost). The second quotation 
says that Manu declared the aghamarsana penance as effectual 
in removing sin as a horse-sacrifice — which, in effect, is so stated 
to be the case in our Manava-treatise, xi. 260-261, a quotation 
copied by Vasistha as from Manu, but by the older Gautama 
declared without authority for the statement (xxiv. 10). 

3. In Apastamba's work we find also only a reference to Manu 
dividing his property (ii. 14. 11), in a passage controverting the 
view advanced by Baudhayana in regard to dividing an estate ; 
and (in ii. 16. 1) a statement that Manu revealed the ceremony for 
the dead (fraddha). 

4. In Vasistha, the last of these, on the other hand, we have 
several references to Manu, some of which agree only in senti- 
ment, some verbally, with our Manu-treatise. Now it appears to 
me that there is an interesting difference in the way in which his 
quotations are made. I notice that whenever we have a citation 
from Manu introduced by the words " Manu said," there can be 
found no verse in our Manava-treatise exactly corresponding to it, 
but only either a complete variation in sense or a merely general 
agreement with the sense of our Manava-treatise — except in one 
instance (iv. 6), where the verse ending "Manu said" is itself 
incorporated (together with the " Manu said ") into our text ; on 
the other hand, whenever Vasistha gives a quotation which 
answers exactly to some verse in our present Manava-treatise, he 
always introduces it with the words "now they relate on this 
point a Manavan verse " (mdnavam ca Hra plokam udaharanti). 
Let us examine the citations in detail. To begin with those of 
the first sort, we find the following: In i. 17, Vasistha declares 
that "Manu said" the (peculiar) laws of countryj caste, and 
family may be followed on points where there is no revealed text 
to decide the case (Gaut. xi. 20 ; Ap. ii. 15). The words here 
used (abravin Manuh) are only authorized by the sense of the 
Manava-treatise in vii. 203 ; viii. 41, 46 : " Let (the king) make 
authoritative the laws of those (he has conquered) as declared;" "A 
king who knows the right should cause his law to be established, 
after inspecting the laws of the (different) castes and country- 
folks, and the laws of guilds and families;" " Whatever is prac- 
ticed by good and virtuous Brahmans let the king ordain (as law, 
if) not opposed to (the laws of) districts, families, and castes." 

In xi. 23 we find, among several verses which Vasistha quotes 
from general hearsay, one "Manu said" verse (immediately after 
a " Yama said " verse), in respect to the disposal of food left over 
at a p-addha, something like M. iii. 245-6 ; and on comparing 
it with our Manava-treatise, we find it not the same exactly, 
though resembling it in form : in fact, the point at issue, the dis- 
posal of the food, is quite different. We note too that while our 
treatise ends with "they say," Vasistha also has iti sthitih, 
though the whole is given from Manu. 

In xii. 16, after the rule "by water and hand let him cleanse 
the vessel" (udakapdnibhyam parimrjyat kamandalum), we 
vol. xi. 31 



242 IE W. Hopkins, 

have the statement " Manu Praj&pati calls this (way of cleansing) 
encircling with fire," in which this statement is only part of a quo- 
tation, without more authority than is implied by the words 
" they repeat (these verses)." This might answer to the purifica- 
tion by hand or water enjoined in our treatise v. 116, but there is 
there no such appellation as " encircling with fire " given to this 
means of cleansing, such as is here said to be the definition of 
Manu (paryagnikaranarii hy etan Manur aha Prajapatih). 

In xxiii. 43, we find the statement that Manu, chief among the 
supporters of the law, invented the picukrcchra ('child's pen- 
ance '), which is then described , but in our Manu-treatise the 
penance by this name is not the same; for Vasistha's penance 
seems compounded of (M. xi. 220) the Manava-treatise's " child- 
penance" and " Prajapati-penance " (M. xi. 212). Sufficient for 
us is the fact that nothing in our treatise answers to this state- 
ment. 

In xxvi. 8, we have a verse like Baudh. iv. 2. 15, quoted above, 
in regard to the aghamarsana (M. xi. 260-261), which, being a 
" Manu said " verse, would seem to contradict the rule. This 
quotation, however, is in a chapter of which Prof. Btihler says 
" its genuineness is not above suspicion " (Introd. Vas. p. xvi.) ; so 
that it is to be regarded as doubtful. 

In iv. 6 is the one apparent exception noted above, but ex- 
plained by the fact that the verse, just as it stands in Vasistha, 
occurs in our Manava-treatise also as quoted from Manu (v. 41). 
It is found in a passage which, all taken together, is not an ex- 
ception, but an example of the practice I have noted as occurring 
whenever the verses given correspond exactly to our treatise; 
for this verse is only part of the quotation Vasistha gives. The 
quotation begins with the second formula, mdnava, ' a Mana- 
van passage is now given ;' and this, according to the usage I 
have indicated, ought to contain words found in our text. Ac- 
cordingly, we find verse 6=M. v. 41, verse 7=M. v. 48, while 
verses 5 and 8, with which the quotation begins and ends, are in 
prose, not in metrical form like verses 6 and 7 : or, in other words, 
as Prof. Btihler points out, a veritable remnant of the old Manava- 
stitra in its prose form, before it became metrified. This then is 
the first example of a true quotation (according to the standard 
of our text) from the Manava-treatise, and it is introduced as a 
whole, not by " Manu said," but by manava. 

The next quotation of this sort is in iii. 2 (manavam ca 'tra 
plokam udaharanti), 'they relate this Manavan verse;' and 
then follows a verse which we have in our Manava-treatise at 
ii. 168. 

The next (xiii. 16) is introduced in the same way {manavam ca 
Hra plokam udaharanti), and reads as follows : phalany apas Ulan 
bhaksan yac ca 'nyac chrdddhiJcam bhavet : pratigrhya f py ana- 
dhyayah panyasyd brahmanah smrtah. This is the verse which, 
with some var. lee, we find in our text at iv. 117, the verse being 
evidently the same, loosely quoted, with the substitution of a 
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general for a particular enumeration in the first part. There is 
here no difference of substance. 

The next verse (xix. 37) has the same formula at the beginning 
(manavam etc.), but is in the tristubh metre, a metre in which 
probably a good many of the Manavan verses were originally 
written ; so that it would be impossible to find the same verse in 
our treatise, which is composed in another and shorter metre ; all 
that we can expect is a verse like it ; and this we find in x. 120, 
although, in shortening the verse to adapt it to its present 
metre, part of the original has been omitted. 

The next verse (xx. 18) has this formula also, and equals xi. 152 
of our text. Now, counting out the suspicious verse xxvi. 8, we 
find that there are five quotations introduced as manava, and 
that they all correspond with verses in our Manava-treatise, the 
correspondence being in three of them verbatim, and the other 
two being exact in so far as the sense of one verse in our treatise 
answers precisely to each one given by Vasistha ; while the differ- 
ence of form in one of the two is explained by a change of metre, 
and the difference of form of the other, though considerable, does 
not alter the sense, the whole answering to one verse in our 
treatise. On the other hand, we find that there are five quota- 
tions introduced by " Manu said," and that none of them corres- 
ponds to any one verse of our Manava-treatise ; the lack of corres- 
pondence consisting in this : that one of them (xii. 16) has noth- 
ing like it in our treatise ; that another of them (xxiii. 43) de- 
scribes a penance mentioned in our treatise, but as something 
different from the one called by the same name in our treatise ; 
that the third (xi. 23) is like in form to one of the verses in our 
treatise, but decides the point differently; that the fourth (i. 17) 
only expresses the combined sentiment of three verses of our 
treatise, and then adds something not in our text : while the fifth 
" quotation from Mann" (iv. 6) is properly only a portion of a 
longer manava quotation in which the same verse occurs as that 
still preserved in our Manava-treatise as a " Manu said " verse. 

The significance of this difference I shall remark upon at the 
end of this paper. 

Quotations from Mantt in the Inscriptions. 

In the interesting grant of land under Dhruvasena I., where we 
find that a Vaisnava king has a niece who founds a Buddhist 
monastery, we read this inscription: "He who steals land is 
guilty of the five great sins and the minor sins; and on this 
point there is a verse by Vyasa, saying, ' He who steals land 
etc. incurs the guilt of the killer of one hundred thousand cows.' " 
Before this we find the following description of King Drona- 
simha: manvadipranUavidhividhanadharma, dharmaraja iva: 
i. e., ' He followed the rules laid down bv Manu and others.' 
This inscription dates back to the middle'of the sixth century 
A. D., (Gupta) samvat 207 (Ind. Antiq. iv. pp. 104, 105) In a 
Cera grant (Ind. Ant. v. p. 133) of 513 A. D., we find apt ca 'tra 
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Manugltah plokah (' there is a verse sung by Manu ') ; and this 
verse says that he who steals land passes 6,000 years in " horrible 
darkness." A Pallava inscription (ib. p. 154) gives the usual 
verses as "verses of the seers" (drsdh plokdh). In the three 
Vallabhl grants (ib. p. 205), sarhvat 207, grantee a student of the 
Atharva-Veda, we. have atra Vydsagitah ploko bhavati ('there 
is a verse sung by Vyasa ') ; and this also gives 6,000 years of 
hell to him who deprives one of land or consents thereto (dcchettd, 
anumantd), while the giver lives as long in heaven. Vyasa is 
also the reputed author in the Gujarat grant, pak. 380 (Ind. Ant. 
v. p. 109). The Pallava grant of the fifth century (ib. p. 50-51) 
has a more legal look, in that it says the thief deserves corporal 
punishment (fourth Plate); the rest is like the Cera grant: yapce 
'dam asmacchdsanain atikrdmet sa pdpap pdriradandam arhati; 
api ca 'pi plokah: bhumiddndt par am ddnam na bhutarh na bha- 
visyati, tasyai 'va haranapdpdn na bhutarh na bhavisyati ; sva- 
dattdm (etc.) . . . gavdrh patasahasrasya hantuh pibati duskrtam. 
In the Dhruvasena grant first quoted, it will be noticed that there 
is a slight difference (hantuh prdpnoti kilbisam), while the words 
are there given to Vyasa. This verse on land-stealing was then 
common property, always the same in general tendency, but 
varying in particulars. For instance (in Ind. Ant. iv. p. 327), we 
have a very late one giving the usual verses as to the 6,000 years 
in ordure for the land-thief, and ending "as many particles of 
dust as a Brahman's tears gather up when he is deprived of prop- 
erty, so many years the kings who take it will pass in the 
pot-cooking hell" {kumbhlpdka: both the general tenor and the 
hell are known in the Manu-treatise ; other names occur, as 
rauram in vi. 56). A Calukya inscription (ib. viii. p. 97), of 
the early part of the seventh century A. D., gives the verse " by 
many has the earth been enjoyed " etc. (something like this at 
the end of the Cera grant quoted above, " earth enjoyed by 
Sagara and others") thus : Manugitarh plokam uddharanii, ' they 
relate a verse sung by Manu.' It is not Manu alone, nor Vyasa 
alone ; even Brahma (Pallava grant, viii. p. 168) gives utterance 
to these verses. The Vyasa verse has sometimes the expression 
" born in ordure " — as e. g., Dyn. Rastrakuta, pak. 675 (ib. xi. p. 
109), or the Calukya inscription (iii. p. 305) of 566 A.D. The 
latter is as follows : 

bahubhir vasudhd dattd bahubhip ca 'nupjiMtd : 
yasya yasya yadd bhumis tasya tasya tadd phalam. 
svadattdm paradattdm vd yatndd raksa Yudhisthira : 
mahlr mahlksitdm prestham ddnac chreyo i nupdlanam. 
svadattdm paradattdm vd yo hareta vasundhardm : 
fvavisthdydm ktmir bhutvd pitrbhih saha majjati. Vydsagitah 

elokdh. — (of. Ins. in ii. 156). 

Now this iong quotation from the epic Vyasa is oddly enough 

in that inscription of the Calukyas which describes the king 

MangaKcvara as born in the family of @rlsvamipaddnndhyd- 

tdndm Mdnavydsagotrdndm Hdrltiptttrdndm Calkydndm (cf. 
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vii. p. 161 ff., the inscription which says the Calikyas, the same 
who are also called Calukyas, or Calkyas, are Manavya-sa- 
gotrdh Hdritl-putrah, and conversant with the following works : 
Mdnava-Purdna-RamdyanaShdratetihasa, a grant made ante- 
rior to the separation of the East and West Calukyas, a little 
after 500 jsaka-era, or toward the end of the sixth century A. D., 
ending " and it is declared in the dharma-pdstra that the earth 
was enjoyed by many, etc.," and declaring Brhaspati to be the 
model knower of nlti, or kingly policy). It is to be noticed 
that the quotation is not made here from any Manava code, and 
that the latter is not appealed to at all, though the Calukyas 
especially speak of themselves as adherents of the laws given by 
" Manu and others." For instance, in a Calukya grant of about 
668 A. D., the King Visnuvardhana is described as Manvddi-pra- 
mtadharmapdstrapracaritasarvalokdprayah (' the refuge of all 
the world, as has been inculcated by the dharma-pastra laid down 
by Manu and others'). Compare the inscription (Ind. Ant. vi. 
85 ff.) of the Went Calukyas, and that (ib. vii. 302) of the year 
694-5 A. D. These, quotations are not unique, and might be 
multiplied. A quotation from Manu as long as any meets us in 
the grant on the Nagamangala plate of king Kongani for a Jain 
temple : 

apt ca 'tra Manu-gitah plokdh : 

svadattam paradattdm vd yo hareta vamndhardm : 

sastivarsasahasrdni visthdydm jdy ate krmih. 

svarii datum (?) sumahac chakyam duhkham anyasya pdlanam : 

danam vd pdlanam ve Hi dandc chreyo 'nupalanam. 

bahubhir vasudhd bhukta rdjabhih Sagarddibhih : 

yasya yasya yadd bhumis tasya tasya tatpdlanarn. 

devasvam tu visarh ghoram na visam visam ucyate : 

visam ekdhinam hanti devasvam putrapautrakam. 

The date of this grant is 777 A. D. (Ind. Ant. ii. 159). The 
similarity with the like verses of Vyasa is apparent. We find 
such verses as these on nearly all the grants. The form and 
order varies, and sometimes the words — as in the Cera grant 
quoted above we have instead of visthdydm etc. the words ghore 
tamasi, or the ending changes entirely into another formula: 
abhidattam tribhir bhuktam sadbhip ca pratipalanam : 
etdni na nirvartanti purvardjakrtdni ca. 

Preceding these we generally have the statement that he who 
steals land is guilty of the five great sins. The connection of the 
(East) Calukyas was not merely the connection with the Ma- 
navya (this we find quite often, e. g. in PI. I. of the Krsna district 
grant, Ind. Ant. ii. 175), but they also claim that the first king of 
the Solar race was the " Manava, born of the Self-existent," who 
was saved in an ark at the time of the deluge (ib. PI. III.). The 
Vallabhi grants generally quote Vyasa (see above, and compare 
Ind. Ant. vii. 70 and other cases), and he is quoted in the Dhruva- 
sena grant alluded to above ; so that, although we often have these 
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verses given without any authority for them, it is perhaps he who 
is intended by the " Smrtikara " alluded to in the Morbi copper 
plates (Ind. Ant. ii. 257), of the sixth century (samvat 585): 
" Reflecting on the declaration of Vyasa and others about the 
five great sins, one should recall the word of Smrtikara;" for 
this " word " is the same as that which occurs often under his 
name (acchetta etc. . . . hantuh prapnoti Jcilbisam), although those 
granting it are "given to the study of the Maitrayamya " school. 
In the very late inscription from Gaddak (Ind. Ant. ii. 300) which 
is, according to Fleet, " about four hundred years old," we find 
after the verses svadattam etc. the statement whoever injures 
land given to another — 

so labdho varunaih papaih ksipyate puyaponite / 
and Jculani tarayet karta sapta sapta ca sapta ca : 

adho i dhah patayed dharta sapta sapta ca sapta ca / 
and the remark that " there would be expiation for one who slew 
a cow or a Brahman, even at the holy watering-places, but there 
would be no expiation for men who should steal the property of 
gods or Brahmans." The authority given is "the great seers, 
Manu and others." This is utterly opposed to our Manu- 
treatise. 

Now in our Manava-treatise there is only one verse remotely 
suggested by all these quotations. In xi. 26 we read: "That 
evil-minded man lives in the next world on a vulture's leavings, 
who through greed injures the possessions of gods or Brahmans." 
The gist of it all is in the Brahma (gltdh) verses found in the 
Mahabharata xii. 136. 2: "The property of those accustomed to 
sacrifice should never be taken away, nor the property of the 
gods ; (but) a Ksatriya has a right {arhati) to take from Dasyus 
and from those without sacrifices." These are general rules in 
regard to property. Of land our treatise says (viii. 99) : " (A 
witness) on speaking an untruth regarding land destroys every- 
thing ;" and (xi. 58) " Theft of land is called equal to theft of 
gold." In other words, nothing from the Manava-treatise as we 
now possess it could have given rise to these lengthy quotations 
from Manu; and the fact that they are often ascribed to Vyasa 
as well as to Manu points to the real worth of this Father Manu. 
The (prose) Sutra of Gautama (xiii. 17) says of stealing land that 
" Hell (is the punishment) for a theft of land ;" and Baudhayana 
(ii. 1.2.26) makes him who sells sesamum be "born again as a 
worm and plunged in dogs' ordure." The tone, then, of the 
quotation is antique ; but I fancy it never was in the Manava- 
treatise. In these inscriptions, dating probably centuries after 
the Sutra we have quoted above, we first find the Manava-treatise 
attaining a prominence (in being placed at the head of the list of 
treatises referred to) which is as conspicuous as the inaccuracy of 
the quotations from the individual Manu. 
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Manu in the Mahabharata. 

When Medhatithi, the oldest existing commentator on Manu, 
declares that a verse in the law-book contradictory to other 
verses is " not a verse of Manu,"* and in another place (iv. 103) 
suggests that the mention of Manu as author of a verse is 
merely to add weight to its utterance, while it is really 
nothing but "an old verse," he shows a sagacity seldom 
equaled by Hindu commentators. His acumen was not at 
fault. It is only a pity that he did not exercise it more often. 
His words I take as the text to the following discussion, which 
has for its object the laws ascribed to Manu by the compilers 
of the Mahabharata. It is the personal Manu referred to in 
the epic which comes here into consideration — not the quota- 
tions from our Manava-dharma-castra, but those verses which 
are declared to be from Manu by the addition of the endorse- 
ment "Manu said so." or "Manu, son of the Self-existent, said 
so."f 

To these citations from Manu are prefixed a few introduc- 
tory remarks regarding the sources of all law as professedly 
held by the Mahabharata. 

First, in regard to the frequent terms dharma and pastram : 
dharma, which the writer in his translation of Manu prefers to 
render ' a rule of right,' is used for each and both of these ideas ; 
it is a rule of action, a law, right, a spiritual right, a spiritual 
gain, a duty, the rule of righteous action, jus, lex, privilegium; 
pastram is the treatise ; containing a discussion of right, rights, 
etc., it is a dharmapastram. 

In the Mahabharata, as in the Manava-treatise, the idea of 
dharma is generally that of a rule of right conformable to usage 
and based on it (acarasambhavo dharmah: iii. 150. 28) : that is to 
say, on such usage as is sanctioned by the good (santah), who are 
distinguished on the one hand from such home-bred sinners as 
" hold the Vedas to be of no account," " slight the treatises " (pas- 
tranam abhilanghanam), and talk merely "to murder" these 
treatises (vadhaya : xiii. 37, passim); and, on the other hand, 
from such base foreigners as the Vahlkas, the shameless habits of 
whose women are severely censured (viii. 44. 10 flf.), and the 
laxity of whose caste-order reaches such a pitch that even barbers 
become Brahtnans (ib. 45. 3 ff.) ; or as the Madras people, whose 
"virtues" are said to be "all vices" (ib. 45. 29); for the knowl- 
edge of the Hindus had now extended over " many countries rife 
with varied laws " (ib. 3), probably including many people even 
more remote than the mixed Greeks (Yavanas), who are described 
as " all-knowing and particularly brave " (ib. 36). Dharma is 
briefly sketched (xii. 260. 16 ff.) in these words: "Remembered 

* amanavo 'yam flolcah: ix. 93. 

f Manur abravlt; Manuh svdyambhuvo 'bravit. 
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usage is eternal law (not all usage; for). if bad usages are intro- 
duced, law becomes mere quatch ; the only law to follow is that 
long ago enjoined by the seers, (for) in following all sorts of 
usages there can only result a lack of close attention to usage in 
general" (anaikdgryam). Along with the seers, the dharma 
" declared by the Veda," or " the authority of the Veda " (yedok- 
tah, prutipramdnah), is often referred to ; but it is nevertheless a 
variable and uncertain thing in many particulars, as declared by 
different experts (pistah), being subject to change according to 
the customs of different districts, and multiform as the castes, 
guilds, and families which have established it (Jdti, preni, hula, 
xii. 36. 19 ; depajdtikuldndm dharmajnah, xii. 54. 20). It is envel- 
oped in much uncertainty, if we judge by its being so often called 
" subtile " (sulcsma), or spoken of in like language. For instance : 
" dharma is subtile, its course we know not," i. 1 95. 29 ; " because 
of the subtilty of dharma," ib. 196. 11 : see other remarks of the 
same sort in ii. 37. 3; ib. 67. 38 ; v. 36. 71 ; ii. 69. 14 ; ib. 73. 4. It 
is "hard to understand" (iii. 206. 41 : cf. vii. 198. 44 and 42) ; nev- 
ertheless, when it is known it is not to be doubted, for "as a 
Cudra departs from the Veda, so does one depart from the world 
if he question a rule of right " (iii. 31. 8). Other quotations will 
be found on this point in the Indian Antiquary, vi. 269 (J. Muir). 
The rule (iii. 52. 15) "not to destroy the paths of dharma" (ma 
dharmydn nlnapah pathah : cf . pdstrapathayuMa) is enlarged by 
the juxtaposition of the three aims of life, right, wealth, and desire, 
the first of which is to be especially cultivated (iii. 33. 40, pdstra- 
Jcrto vidhih). The paramount authority is the rule of the seers, 
the fathers of old whose customs have become law (drsam pra- 
manam, iii. 31. 22: cf. 23, and 24: "dharma is a ship, the only 
one for those embarked like merchants in search of the highest 
gain"). If any further local habitation is given this dharma, \t 
is in the Arya-castra (iii. 30. 41); and, though it has its mysteries 
(dharmarahasya, xii- 37. 7), they can nevertheless be learned, as 
well as its commentary (dharmarh savaiydkhyam praptavdn, 
ib. 10).* 

Even with this understanding of dharma, we find that there is 
no great unanimity in regard to deciding what set of .rules is to 
be followed. Some, it is said (xii. 142. 7 ff.), " regard as binding 
only the ordinary practices of the world (lokaydtrd) ; this, they 
say, is dharma;" " ' a declaration of dharma is given neither by 
the voice nor by the understanding;' with these words the 
Blessed one himself proclaimed the law (viz : the Bdrhaspatyam 
jfldnam) ;" " one should modify! the law inculcated by the good ;" 
" the law for a king is not laid down by the law contained in any 
one treatise (nai ''kapdstrena dharmena rajfio dharrno vidhlyate) ;" 

* Dharma as personified Genius of Right holds his ordinary position in the 
pantheon of the Mahabharata, though he is sometimes shamefully treated: e.g. 
cursed and born as a Qudra (i. 63. 96; cf. 108. 15). 

\ itTieta: not as used in Visnu xxi. 2 (mantran uhet), of a mere formal change of 
mantras to suit a ceremonial need. 
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cf. ib. 14 (pari musnanti pastrani pastradosanudarpinah), and iii. 
312. 18 (prutayo vibhinna nal , ko munir yasya matam pramdnam, 
etc.). So (in iii. 307. 15), a usage is not, settled by appeal to any 
standard of laws, but is the "natural condition" {svabhava esa 
lokdndm) ; and again, we read in regard to a certain act, " some 
call it the rule given by revelation, some say no ; we do not 
demur, for all is not settled" (na hi sarvarh vidhiyate: xii. 109. 
13). The general result is important : one must act as well as he 
can in accordance with old customs, but at the present time there 
is no one paramount authority recognized. 

Where then are the individual law-makers? What position 
does Manu hold ? We find many authorities cited by name, but 
none of these are decisive utterances ; the law-givers appear at 
intervals with a verse or two, which gives additional force to a 
law perhaps just laid down ; or their opinions are divergent, and 
are quoted against each other ; nay, even the speaker has a senti- 
ment of his own, which he flings into the mass of quotations he 
has been giving from the old law-makers, with a defiant " but I 
think so and so," "but my opinion is this." When the law- 
treatises are formally quoted, there is apparently no one of them 
thought of as supreme, and these treatises are mentioned chiefly 
in the later books. A quotation is made (xii. 291. 14) by Para- 
cara from those who know and declare the utterances of the 
Veda (brahmapdstrajna, brahmavadin) ; and he then adds his 
own opinion, with a " but I," and gives it in full (brahmapastra 
is in 287. 41 brahmadharma) ; " the twice-born verses in revela- 
tion declare the Vaidehaka to be a Qudra, (but) I see " etc. (xii. 
296. 28) ; " a Qiidra woman (is not a legal wife, but) may be a 
mistress; other men say no to this" (xiii. 44. 12). Absolute alone 
is family law (kuladharma), and not to be violated. The " sub- 
tle dharma-tre&tises " (v. 140. 7) may be all based on rules main- 
taining the " usage practiced by the ancients " (piirvair acarito 
janaih, iii. 5. 97), but the laws of the family take precedence over 
all others. Like the expression used above of family law is that 
in iv. 5. 33; and in i. 113. 11, where a king who has just demanded 
(contrary to the Manu-treatise) a price for his daughter exclaims, 
" our highest authority is the law of the family ;" and again, ib. 
9, " I am unable to alter what has been established in this family, 
be it bad or good." Such laws are eternal, and " hell is the por- 
tion of men who have set aside the laws of the family " (utsan- 
nakuladharmandm manusyanam .... narake niyatam vaso bha- 
vatl Hy anupupruma: vi. 25. 40). We know better than the later 
Hindus how much family or clan law had to do with the making 
of the law-treatises ; but it is well to note the deference paid to 
it, in distinction from any legal " code," at the time of compila- 
tion of the epic. 

Without prejudice, I can perceive no especial distinction 

awarded to any one explainer of dharma among the many whose 

works have made the various treatises. Manu sometimes heads 

the list, as if preeminent, but sometimes not, as if not. There is 

vol. xi. 32 
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certainly no tendency whatever to refer to a code of Manu as to 
an ultimate authority, although that authority is, together with 
that of others, recognized. Were we to compare the authorities 
deduced by the Mahabharata with those referred to by the 
Manu-treatise, it would seem in general that we have no further 
advancement in the former than is represented by the standpoint 
of the latter. In most cases we are simply referred to " rules 
declared by devotees" (e. g. iii. 208. 14), to "the ordinances of 
the old" (iii. 209. 2), or to "a decision among the dharmas" (v. 
178. 51); still more precisely, but vague, "the old explainers of 
decisions " (nipcitadarpinah, v. 63. 9). These are the " author- 
ities" which settle the "subtile course of law which has many 
branches and no end " (bahupakha .... anantiJca). The Manu- 
treatise has a whole chapter on the duties of a king ; but in the 
long discourse on that subject in the epic, Manu is mentioned 
only three or four times, and there are no more quotations attrib- 
uted to him than to other law-givers. The king should follow 
the treatises on polity or the polity of punishment (i. 145. 21 ; iii. 
150. 80, et passim) ; but the " rules of the skilled," " the dhartna 
joined to rule," the " custom of good men," etc., etc., sum up 
most of the cases where any authority is deferred to (cf. iii. 207. 
62 ff.). It may be said, however, that this is the general custom ; 
and for this reason I attempt no argunientum a silentio based on 
the vast number of verses identical with those in the Manu- 
treatise but not referred to it, or sometimes referred elsewhither. 
Still, in bringing forward those actually quoted from Manu, it is 
necessary to speak of this point, lest one forget what a small por- 
tion of the verses apparently taken from the Manava-treatise is 
accredited to Manu. There was in these portions of the work no 
Vaisnavic influence at work (as in Visnu), suppressing the name 
of Manu entirely, or it would have been carried out to the end as 
there. It seems to me, too, when we see so many verses contain- 
ing the gist of Manava verses, but altered in form to such an 
extent that the whole verse-structure has been inverted, that an 
unbiased observer would naturally conclude that neither verse is 
the result of an attempt to reproduce the other, but that legal 
saws and maxims were couched in such general language and in 
such plastic swinging verse-form as to be handed down merely as 
a whole, while the various texts were due to the idiosyncracies 
of the reciter, who changed the form of the text as it happened to 
come to his mind, fastfra-language is not swira-language. I 
fancy they did not lay much stress on exactness of word-arrange- 
ment in these epic rehearsals. In fact, there are plenty of 
instances where the same verse appears in the Mahabharata under 
several different forms, although all pretend to be quotations 
from one original version. They did not quote, they paraphrased. 
The form of a Manu-verse found in the epic may, therefore, be as 
old as that preserved for us by the (much later) earliest commen- 
tator to Manu ; the verses of the latter often appear as tristubh 
metre in the epic. 
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Those who fancy that a Manava-eode (even an older recension) 
was in any way a paramount authority at the time of the Maha- 
bharata may explain as they can the following passages opposed 
to text and spirit of the Manava-treatise now existing. In i. 29. 
18 ff. : vibhagam bahavo rnohat (!) kartum icchanti .... (but as 
division weakens forces) tasmdd vibhagam bhrdtfnarh na prapan- 
santi sddhavah — an irreverent way of alluding to M. viii. 111. 
In i. 113. 12, Bhisma says that to give marriage-money is no sin, 
but is, on the contrary, a law declared by the Self-existent. In 
v. 34. 49, we are told that the chief food of the rich is meat. In 
ii. 56. 36, it is declared that the ancients used to conduct business 
by gambling, and it was no sin. In i. 122. 3-9 we read: "the 
law now observed among the Kurus in the north regarding adul- 
tery has been but recently established (na cirdn mdrydde ''yam 
.... sthdpita), and before this it was the eternal law for women 
to be in the same position as cattle, and not secluded at all " (see 
the whole adhy.). Polyandry (bahimam ekapatnita) is " eternal 
law" (i. 197, end). 

I come now to Manu himself. God, creator, demi-god, king, 
and law-maker — these are his r61es. In detail : 

1. As purely mythical and mystic form of the god Agni, in iii. 
221.4: Agnip cd 'pi Manu-ndma prdjdpatyam akdrayat; and 
(ib. 8) tapap ca Manum putram bhdnurh cd 'py Angirah srjat (9) 
brhadbhdnum tu tarn prdhuh ; in verse 17, his second son is Vic- 
vapati. 

2. As demi-god, along with deities and sages, in ix. 45. 17, with 
Pulastya, Pulaha, Atri, etc. (cf. M. i. 35), we find a Manu (10) ac- 
companying the gods as they assembled at a consecration and 
gave gifts. 

In connection with the periods (manvantara), in xii. 349. 42 : 
tena bhinnds tadd vedd Manoh svdyambhuve 'ntare; (in 55) 
bhavisyati Manur mahnd ; (in 56) tasmin manvantare Manvd- 
diganapurvakah. These periods of the Manus have protecting 
influence: "May the wives of the gods, the daughters of the 
gods, the mothers of the gods, and the Manu-periods .... protect 
thee " (xiii. 14. 38-40). The Harivansa has more of this (200-400). 

3. As god and creator, Manu appears in i. 75. 14 and preceding: 
" Manu is the originator of the race, therefore man is so called." 
He has sons, and, more particularly, the Brahmans, Ksatriyas, 
and others were born of him (the German Mannus has likewise 
three sons assigned him, clan-names of peoples). Yama is the 
brother of Manu; and, from v. 117. 8 ff., Sarasvati is his wife: 
" The king-seer lived as happily with his wife as Agastya with 
the Vaidarbhl, Brhaspati with Tara, Manu with Sarasvati, 
Dusyanta with Cakuntala, Nala with Damayanti." Secondary 
creators, the eight praJcrtayafi, include Manu (as above, under 
demi-god) ; here (xii. 340. 34) the list runs Marici, Angiras, Atri, 
Pulastya, Pulaha, Kratu, Vasistha, Manu Svayambhuva — where 
the last takes perhaps the place of Bhrgu in the Manu-treatise. 
In a scene where punishment is personified as an active power, 
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we have various synonyms of Danda (' rod, punishment '), among 
which are Asi ('sword: v. below), and Manur jyesthah, the oldest 
mortal or Manu. The origin of Danda also brings in Manu 
(xii. 122. 36 ff.) as half divinity, but concerned with penal laws ; 
and it is interesting in furnishing a line of succession different 
from the ordinary : " Mahadeva gave the rod, the guardian of law 
{dandam dharmasya goptaram), to Visnu ; he, to Angiras ; he, to 
Indra and Marici (dual); Marlci gave it to Bhrgu, who gave it 
to the seers; these gave it to the world-protectors, and these 
again to Ksupa; "now Ksupa gave it to Manu" (Ksupas tu 
Manave pradad ddityatanayaya ca). If this is an attempt to 
trace the course of penal law, it puts Manu after Bhrgu ; else- 
where Ksupa, here brought into close connection with Manu, is 
father of Manu's descendant, Iksvaku. We may compare with 
this account that in xii. 166. 28 ff. : "When the demons disregarded 
the barrier of the law (dharmasetu) given by God, the Lord pro- 
duced the sword and subdued them; then he gave the sword, the 
guardian of law (asim dharmasya goptaram) to Visnu ; he, to 
Marici; he, to the great seers; they, to Vasava, and Mahendra 
to the world-protectors; they, to Manu Suryaputra ('Sun's son'), 
addressing him thus: 'Thou art lord of mortals; protect thy 
descendants by the sword (of proper punishment) which is born 
of dharrna (asina dharmagarbhena).'' Manu afterwards gave it to 
his son, Ksupa ; he gave it to Iksvaku, etc. etc." (In 84 the eight 
mystic names of the Sword are given, and in 82 the Pleiads are 
said to be its constellation, and Agni its divinity : cf. above, 
where Manu is Agni, and see BR. s. krttika.) The same list of 
Manus as given above is in this section found (16) in a modified 
form as sons of God, with the Manu omitted. The law which the 
demons disregarded prior to Manu's appearance was the Veda- 
given law promulgated by the world's grandfather {vedapathito 
dharmah) ; in it rest the gods, demigods, Bhrgu, Atri, Angiras, 
. . . Vasistha, Gautama, Agastya, Narada, and others (21, 22). 
Cf. xiii. 26. 4, Atri, Vasistha, Bhrgu, etc. In xiii. 166 we find a 
list of seers in which Manu Prajapati comes almost at the end, 
after Bhrgu, Angiras, Gautama, Atri, Vasistha, and many others. 
Cf. also xiii. 14. 397 : " Seven Manus . . . and Bhrgu, Daksa, etc., 
preceded by Marici 'etc." We must not forget that, in spite of 
their divine nature, Vasistha, Atri, Angiras (?), Gautama, Narada, 
were veritable law-givers, and the treatises bearing their names 
are standard works. It may be remarked that the history of 
creation related in this chapter from 1 ff. bears a certain resem- 
blance to the spurious five verses that stand at the beginning of 
our Manava-treatise (though of course not referred to it) ; and 
another account (xii. 182. 8) refers the relation to Bhrgu, who 
tells it to Bharadvaja, beginning much in the style of the opening 
verses in the Manu-treatise (Bhrgund 'bhihitarh pastram). 

The family of this divine Manu seems to be a little mixed. I 
have already noticed his wife SarasvatI, his son Ksupa, and his 
grandson Iksvaku. The last was one of those who obeyed the 
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laws of his grandfather respecting food, abstained from eating 
meat, and went to heaven for his goodness (xiii. 115). In xiii. 2. 5, 
he is the son of Manu Prajapati, and has a hundred sons himself. 
In the passage quoted above from i. 75, we find that, though 
Manu gives his name to mankind, he is not the first originator of 
beings, as he is the son of Martanda ; but after noting the Mana- 
vas (men) in the race of Mauu (Manor vanpe mdnavah: cf. ii. 
1 9. 6, mdnava vanpa) as coming from him in general, we have 
Veda, Dhrsnu, Narisyanta, Nfibhaga, Iksvaku, Karusa, Caryati, 
Ila, Prsadhra, Nabhagiirista, as his ten special children, along 
with " fifty others, who, as we hear, all went to destruction by 
mutual slaughter" (anyonyabheddt). According to the Puranas, 
this Ila was a son and a daughter, time and time about. A some- 
what altered list, with a fuller account of these sons, is found in 
the Visnu Purana, iv. 1. The name of the tenth son is variously 
spelled. 

In xiv. 4. 2, Ksupa is the grandson, and two generations inter- 
vene between Manu and Iksvaku : " There was in the Krta age 
(the Golden age) a Manu Dandadhara Prabhu, and his son was 
Prasandhi, father of Ksupa, and his great-grandson was Iksvaku, 
who had one hundred sons, the eldest of whom was Vinca, father 
of Viviiica" etc. (Vinpasya putrah kalydno Vivanpo natna; 
not son of Iksvaku, as in BR.); while, according to xii. 348. 51, 
Vivasvant gave dharma to Manu at the beginning of the Treta 
age (Brazen age), and Manu gave it to his son Iksvaku. According 
to xiii. 147. 23 ff., we .find Govinda in the family of Manu ; and 
the latter's descendants are given for seven generations, beginning 
with Anga (Manoh putrah), through Antardhaman, Havirdhaman, 
Praclnabarhis, down to the ten Pracetasas, Daksa Pracetasa (they 
are given in i. 75, before the account of Manu noted above), and 
through him and the Daksayanyah Adityah, Manu (Adityatah) 
and (the personification of) Ila as Manu's daughter (Manop ca 
vanpajd Ila), although some of these are elsewhere subject to 
different relationships. This Manu too appears to be regarded as 
identical with the law-giver, from the phrase at the beginning of 
the list (22), Prdjdpatye pubhe marge, manave dharmasamkrte. 
In the same book (149. 15), as a form of Visnu is found Vic'va- 
karma Manus Tvastii (cf. xiii. 16. 22, where Manu is distinct from 
the creator, while in xiii. 14. 408 he is identical with Krsna), and 
(in 17. 117) the song in praise of Visnu is declared by Bhargavah 
(Tandih) to Gautama, and by him to Manu the son of Vivasvant, 
who is intended in the above genealogy. In vi. 9. 5, Bharatarn 
priyam Indrasya devasya, Manor Vaivasvatasya ca, Manu the 
son of Vivasvant interchanges with son of the Self-existent, as he 
does even in the law-books. The family of Manu goes back in 
part to much later (Brahmana, Nirukta, Sutra) literature. 

This mass of rubbish, chiefly from the latest book of the epic, 
has little worth or interest, except as showing from the very fact 
of its position in the whole work that the chief mythology con- 
cerning this many-sided Manu is a late product. He is god, 
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demi-god, and primeval man. In this last r61e, the great fish 
story (matsyakam purdnam), relating the caritam Manor Vai- 
vasvatasya, needs only to be referred to (iii. 187.57). It is a 
popular version of the old Brahmanic account of the flood, where 
Manu is Noah. Parallel passages will be found in Muir, vol. i. 
of Sanskrit Texts. 

Passages are not wanting where Manu ceases to have any 
individuality, and becomes a mere type of the divinity in general, 
as he is of Agni in the first quotation above : cf. ii. 19. 10 : apari- 
harya meghanam Mdgadhd Manuna krtah, ' (the Supreme) 
Manu made them inseparable.' Thus in the philosophical section, 
xiii. 334. 27 ff., Manu as a Prajapati is beneath Self (at man). 
This particular passage is interesting, although the tales repre- 
senting Manu as originator of laws are so shadowy as to be of 
slight value. "Narada spoke to God, saying: 'Day after day 
men sacrifice to the universal father, mother, and teacher, to 
Thee, thou who art multiform ! But we know not to what God 
or to what father thou makest sacrifice.' Then God answered : 
' Self (soul) it is, or the knower of things (ksetrqjfla), impercep- 
tible, eternal; it was by Selfs command that sacrifice was made 
to gods and manes; the twenty-one forefathers honor this law, 
as do Brahma, Sthanu, Manu, Daksa, Bhrgu, etc' " 

In xii. 335. 28 ff., there is an indefinite notice of the laws of 
Manu, where we are on the verge of finding him more law-giver 
than god : " A treatise embracing lokadharma (' world-laws,' of 
this time) was declared by the seven seers.; the creator extolled 
it (it contained 100,000 verses) as his own (madanupasanam), 
and the chief authority of the world ; through this shall Manu, 
son of the Self-existent, declare laws, and Ucanas and Brhaspati, 
when they are born, shall declare a treatise upheld by your (this) 
opinion, in the svdyambhwoesu dharme.su, and in the treatise of 
Ucanas and the Brhaspati-matam," Accordingly we find the 
seers' treatise bestowed first on Brhaspati (along with its branches 
and Upanisads) : which reminds us of the Barhaspatyam (xii. 59. 
80 ff.), where Oankara, who first grasped dandaniti, reduced it to 
a mahastram of 10,000 adhy., which Indra subsequently cut 
down to 5,000, and Brhaspati to 2,000 ; after which Kavya dimin- 
ished it to 1,000 (cf. the similar account in the introductory part 
of Narada's law-book). The above is nothing but a puff of the 
Paflcaratra sect. It is worth noting, however, that the work of 
Manu is not here alluded to as a treatise, but as " the laws." 
Such indefinite allusion occurs again, xii. 267. 36 : " Manu, son of 
the Self-existent, out of pity for his creatures, declared the law, 
that the great fruit thereof might not perish ;" and in xii. 348. 36 : 
"To lay the foundation of dharma, Brahma instructed Manu 
Svarocisa, through love for the good of the worlds (cf. M. i. 62, 
first of the seven)." In xiii. 1 4. 280, we read again of the " Manns 
beginning with Svayambhuva," and the "seers beginning with 
Bhrgu." A fragment in xii. 36. 1 ff. might almost seem to have 
served as a model for the (late) introductory verses of our Manava- 
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treatise. Vyasa says: "they tell this ancient tale (Purana), 
which is a conversation between the blest and Manu Prajapati ; 
wherein the seers, coming together, are said to have asked him in 
regard to the rules of right (dharmam papracohur aslnam 
adikale Prajapatim), and Manu, son of the Self-existent, answered 
them (tan evam ukto bhagavan Manuh Svayambhuvo 'bravit), 
' listen to a condensed and extended account of good habits and 
custom.' " 

4. A quaint tale, in which Manu figures as an ancient king on 
earth elected by a discontented democracy, will form a connect- 
ing link between the two characters (of divine being and legis- 
lator) which he sometimes bears as distinct in each, but more 
often unites in one. It is found in xii. 67. 17 ff. : " We have heard 
that a people without a king (arajakah prajah) was perishing, 
devouring each other like fishes. They therefore came together 
and made an agreement: to wit, that a voice-hero (brawler), a 
bully, an adulterer, and a thief should be deserted (made out- 
cast) ; all the members of all the castes without exception (were 
to be punished thus). After they had made this agreement, they 
abode by it, but were, nevertheless, soon overcome by distress ; 
and on this account they came to the grandfather (God), and cried 
out for a king, (saying) ' without a king we perish ; show us a 
king whom we may honor, who may protect us.' He indicated 
Manu, but Manu did not give them a kind reception, and said, ' I 
am afraid of the evil deed; it is hard work to govern men, 
especially when they are wicked.' But the people answered, 
'Pear not, the guilt shall rest on the criminals ; we will agree to 
give thee one tenth of our income in grain, and one fiftieth in 
cattle and gold, a maid to wed Ucanymh pulkef), and escorts to 
accompany thee, like the gods India and Kubera; thou shalt 
have one fourth of all the religious merit gained by thy people 
when they are protected by thee.' Manu thereupon accepted 
the kingdom, and ruled, destroying enemies and confining the 
people to their proper occupations. Therefore men who want 
increase should put a king at their head," etc. It is to be 
observed of this tale that the offer made to Manu by the demo- 
cratic people was not munificent from a financial point of view, 
but very liberal as respects the religious gain ; and Manu might 
have told them that, according to his own law-book (vii. ISO), he 
had a right to claim a tax of one sixth on grain, or one eighth, or 
one twelfth ; but that one tenth was not the amount designated 
by his law ; he might too have said that he was entitled to only 
one sixth of their religious merit (according to M. viii. 305), and 
could not avoid receiving a share of demerit when sinners did 
wrong through his kingly negligence! (One sixth is antique: cf. 
Vas. i. 44.) 

5. Before giving the quotations from Manu as law-giver, I 
group here three or four allusions to him as a mystic being. In 
i. 170. 43, he imparts to Soma the science of seeing (caJcsusi 
vidya). In xiii. 46. 89, he runs away to heaven ; and amid some 
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verses on women, like those in M. v. 55 ff. (none of them being 
here assigned to Manu), we read : " (When) Manu (was) desirous 
of going to heaven, he bestowed women upon men : (women who 
are) weak, jealous, etc." The verb is used of giving in marriage ; 
possibly the " anxious to go to heaven " (jigamisur divam) ex- 
plains the cause of the action. A conversation of very modern 
tone is spoken of in xiii. 98. 64, between Bali and Cukra, and told 
by Manu, son of the Self-existent, to Suvama, and by him to 
Nfirada. Such conversations make of Manu a mere deus ex ma- 
china. Another conversation will be found in xii. 201-206, in 
regard to metaphysical and physical subjects ; the speakers being 
the "best of creatures " (presthah prqjanam : i.e., Manu Praja- 
pati) and the gi - eat seer Brhaspati. Occasionally, in such passa- 
ges, a line reminds us of the Manavan-text (as 204. 4, yena yena 
parirena yad yat karma haroty ayam etc.). 

In i. 52, "Manu" has been explained as equal to Mantra (as, 
e. g., in Harita, Dh. Cas- Sang.), though it is not clear if this be 
the case (Manvadi-Jiharatarh kecid .... adhlyate). 

Many of the quotations given above have, aside from their 
own character, the stamp of late origin upon them. Most of 
them are from the latest portion of the epic, and not a few 
from that book which no one can read in conjunction with the 
rest without being impressed by its distinctively modern tone, 
aside from the fact that it seems historically to be later than 
the time when the work was transported to Bali. Now in the 
quotations I give below, it is interesting to find that a similar 
ratio of old and new exists, according as the citations are found 
in the earlier or later books. What follows are the direct ut- 
terances of Manu as quoted in the Mahabharata. I subjoin 
these in groups: as they are found in the earlier books, in the 
twelfth book, and in the remainder of the work. The twelfth 
book, from its especial attention to dharmacastra, deserves a 
particular division, being also earlier than the thirteenth, but 
not so early as the preceding books. Another division groups 
these quotations according as they are or are not found in our 
present Manu-treatise. 

A. Feom the eably books: quotations not found in ouk 

PKESENT MlNAVA-TBEATISE. 

1. Dapaprotriyasamo raja, ity evam Manur abravit (i. 41. 31), 
' Manu said, a king is equal to ten (Brahmans) learned in revela- 
tion.' No such statement is made in our text, while the compar- 
ison actually extant ('the teacher is equal to ten learned in 
revelation') will be found in Mbha. xii. 108. 16, although not 
attributed to Manu. 

2. In v. 37. 1 ff., " Manu Svayambhuva said that these seventeen 
men smite with their fists at air, and those divinities who carry 
fetters in their hands lead these men to hell : (the seventeen are) 
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1. one instructing another who ought not to be instructed ; 2. he 
who satisfies, or 3. pleases aii enemy ; 4. one who protecting women 
seeks enjoyment ; 5. one who asks what ought not to be asked ; 
6. one who says what ought not to be said ; 7. one high-born who 
does what ought not to be done ; 8. one who, being weak, hates 
strongly ; 9. one who speaks to an unbeliever; 10. one who loves 
what ought not to be loved; 11. one who, being a father-in-law, 
fools with (his son's) wife, or 12. desires honor from her; 13. one 
who commits adultery; 14. one who reviles women ; 15. one who 
takes without thanks; 16. one who gives and tells of it; 17. one 
who initiates the bad to a (sattra) religious ceremony. 

We find nowhere in our text such a specific list, although some 
of these sinners are mentioned and condemned in a general way ; 
but there is nothing apparently to warrant the words saptadape 
'man .... Manuh .... abravit. 

3. In iii. 35. 21 : "Hast thou heard the royal laws, as Manu 
declared them — cruel, deceitful," etc. (aprausls tvarh rdjadhar- 
mdn yathd vai Manur abravit: krtirdn nikrtisampanndn vihi- 
tdn apamdtmakdn). No objection could perhaps be taken to 
this passage, put in the mouth of Bhima, were it not for the word 
" deceitful ;" but in the very rules quoted, the practice of deceit 
is forbidden, and all such practices as those Bhima is urging 
are especially condemned (as they are elsewhere in the epic : 
cf. ib. 52. 22, and 12. V, " he who acts deceitfully goes to hell"). 
The act urged is not one where deceitful ministers are employed, 
but is directed against a lair enemy (cf. 20, ghrnl brdhmanarupo 
'si ; " but in the Ksatriya caste cruel-minded men are born "). 

4. In v. 40. 10 and 1 1 : ajoksd (Comm., ajena sahitd uJcsdh) 
candanam vlna ddarpo madhusarpisi : visam, audumbararh pan- 
khah svarnandbho Hha rocand : grhe sthdpayitavydni dhanydni 
Manur abravit : devabrdhmanapujdrtham atithlndm ca . . . That 
is, a formal list of things which Manu declared should be placed 
in every house, for the sake of honoring the gods, Brahmans, and 
guests. Compare in contrast to this the simple command (for no 
such list exists in our text) of the Manava-treatise, that grass, 
earth, water, and kind words should not be wanting (M. iii. 101). 

5. In i. 73. 8 ff., the eight traditional marriages legally allowed 
(dharmatah sinrtdh) are given (as in M. iii. 21) ; and then occur 
these words: tesdm dharmdn yathdpurvam Manuh svdyambhuvo 
'bravit ('Manu said that the merit obtained by these was in 
accordance with the position of each in the list '). This cannot be 
inferred from the order given in our Manava-text, where we find 
(iii. 38) the drsa form represented as being only one-half as benefi- 
cial as the prdjdpatya ; yet the Manu-treatise (ib. 36) also ascribes 
this order to Manu ! The quotation says further : " the four first 
are approved for a Brahman, six in order are for a Ksatriya ;" 
now the Manu-treatise says (employing in iii. 24 ff. the same word 
prapasta, ' approved ') " the singers know four are for a Brahman;" 
but in verse 23 the sad dnnpurvydh ('six first in order') are for a 
Brahman, and the four last are for a Ksatriya; and, moreover, 

vol. xi. 33 
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the law-treatise says explicitly that four of these only bring good 
fruit, whereas the epic would permit the gandharva form as 
"that best for a Ksatriya" (27) ; so that it would seem scarcely 
possible to suppose that we here have any allusion to such a 
" Manu " as we now possess, although the last remark is made by 
Qakuntala's father from interested motives. Furthermore, in 
verse 19, the king contracts a gandharva marriage by "tak- 
ing her hands according to rule and living with her," though the 
Manava-treatise (loc. cit., verse 43) says that this ceremony of 
joining hands is to be performed only when the two are of the 
same caste, while these here concerned are respectively of Ksa- 
triya and Brahman caste. It is further interesting that the 
verses placed between those quoted above, although agreeing 
with our Manu-text, are designated as "remembered" only. 
Now, although the Manava-text is a little uncertain in regard to 
the "best" marriage for each caste, so that the implied quotation 
may have once been in conformity with a Manava-treatise, there 
is no question as to the one decisive and formal quotation; it is 
not in our text, and is contradicted by it. In spite of the fact 
that the passage occurs in a story, it is improbable that, had the 
Manu-treatise existed as we now have it at that time, such a quo- 
tation could have been made from it. In a later passage (xiii. 44. 
9 ff.) the account is more like the law-book. 

6. In i. 74. 99, we find a passage on sons (which may be com- 
pared in general with M. ix. 158 ff.), which reads as follows: 
svapatnlprabhavdn panca labdhdn krltdn vivardhitdn : lcrtan 
anyasu co , tpanndn putrdn vai Manur abravit ; although in i. 
120. 32 ff. there are twelve sons given, agreeing in the main with 
the list of twelve in the Manava-treatise, and preceded by ime 
vai bandhudayaddh sat putrd dharmadarpane : sad evd ''bandhu- 
dayaddh putrdh But if this Dharmadarcana be the Mana- 
va-treatise, it is an incorrect quotation; and moreover, some of 
the sons are not the same as those in the Manava-treatise ; there 
is besides a change in the order. The most interesting part of 
this quotation is that Manu claims this arrangement of sons as 
his own, while in Baudhayana (ii. 2. 3. 33) the son- and heir-ship 
is especially restricted to the legitimate son, by a quotation from 
Aupajandhani. 

B. Fbom the early books: quotations found in our 
present Manava-treatise. 

In verse 36 of the last extract (i. 120), there is a verse ascribed 
in one set of words to Manu (apatyam prestham dtmapukrdd api 
Manuh svdyambhuvo l bravic), which, although not just so ex- 
pressed, is found in sense in the Manava-treatise (cf. M. ix. 166) ; 
so that we may include this, as correct in thought, under B. 

1. i. 120. 36 : like in thought (though not an exact quotation) to 
M. ix. 166. 

2. In iii. 180. 35 : ("The life of a Brahman proves he is a Brah- 
man ; but ") tdvac chudrrtmmo hy esa ydvad vede na jay ate : tas- 
minn evatri matidvaidhe Manuh svdyambhuvo l bravlt: M. ii. 172. 
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It is odd that we should find but two quotations in all these 
early, books capable of being verified in our present Manava-text. 
In iri. 32. 39 we have one quotation which has no special signifi- 
cance, one way or the other: kartavyam eoa karme Hi Manor 
esa vinipcayah. The words occur in a philosophic section, where 
the doctrine of karma (meaning here energetic action) is urged, 
as opposed to passively receiving what fate may bring (and the 
moral is drawn [5] ekdntena hy aniho '■yam pardbhavati puru- 
sah). M. ix. 300 (omitted by Medhatithi) is something like it. 

C. From the twelfth book : quotations not found in 
oue present Manava-treatise. 

1 and 2. In xii. 57. 43 : The rdja-dharma of Manu noticed 
above are introduced again : prdcetasena Manund plokaic ce , mdv 

uddhrtau rdjadharmesu These two verses (this is the first 

time we find a definite verse-quotation) are verses 44 and 45 
(compare Indische Spruche 6608, given here and in Book V.), 
and neither of them is to be found in our Manava-text : 

44. sad etdn puruso jahydd bhinndm ndvam ivd 'rnave: 

apravaktdram dcaryam anadhlydnam rtvijam. 

45. araksitdram rdjdnam bhdrydm cd , priyavddinim : 

grdmakdmam ca gopdlam vanakdmam ca ndpitam. 
The only place where the barber (ndpita) is mentioned in our 
Manava-text is at iv. 253, where permission is given to the Brah- 
man to eat his food ; and there is nothing that resembles " these 
two verses declared by Manu in his rules for kings." 

3. In xii. 1 1 2. 1 7 . . . . budhimulam tu vijayam Manur abra- 
vlt; and, again, in verse 19 (said of the four kinds of acts, those 
of intelligence, arm, foot, and bearing burdens) : rdjyarh tisthati 
daksasya samgrhite, ''ndriyasya ca: drtasya budhimulaih hi vija- 
yam Manur abravlt. Our text contains no such pithy remark as 
this. 

4. In xii. 139. 103: The " seven qualities of a king," as here ex- 
plained, are unknown to our present Manava-treatise, although the 
verse says that Manu proclaimed them: mdtd pita gurur goptd 
vahnir Vciipravano Yamah: sapta rdjno gundn etdn Manur aha 
prajdpatih. These are explained in the following verses : the 
king is like a father when he is compassionate; a mother, when 
he nourishes the wretched ; fire, when he consumes his enemies ; 
Yama, when he restrains the wicked (yamayann asato Yamah); 
Kubera, when he offers sacrifice ; a Guru, when he gives instruc- 
tion ; a protector, when he protects (his people). The passages in 
M. vii. 4, ix. 303-311 will be at once recalled; but if we examine 
the two lists, it will be found that the epic category as compared 
with the legal one is both redundant and defective, while in the 
Mfmava-treatise the king is nowhere compared to a mother or to 
a Guru (in this way, gurum yathd of the king in vii. 175 is 
another thing); still less is there such a group as this given. 

5. In xii. 121. 8-12 : Manu appears as the spokesman of 
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Brahma, in the personification of punishment ; he is the very 
danda (punishment), in whom all has its support; vyavahara is 
established as a reckoning in dharma (dharmasamkhyd .... 
vyavahara itl , syate); and then follows: ity evarn vyavaha- 
rasya vyavahdratvam isyate: apt cat 'tat pura rajan Manuna 
proktam aditah (10). supranltena dandena priydpriyasamdtrna- 
nd : prajd raksate yah samyag dharma eva sa kevalah (11). yatho 
'ktam etad vacanam prdg eva Manuna pura: yan mayo 'ktam .... 
Srahmano vacanam ma hat (12). prdg idarh vacanam pfoktam 
atah prdgvacanam viduh: vyavahdrasya cd "khydndd vyava- 
hara iho'cyate (13). (Comm. ; "Verse 11, uttered by Manu, is 
thus the utterance of Brahma, heard from the mouth of Manu.") 

It needs scarcely to be said that neither the definition of 
vyavahara nor the verbatim quotation (verse 11:' He is the 
very dharma who protects the people with well-directed punish- 
ment, he of whom the essence is indifference to pleasant or un- 
pleasant things ') is found in our text of the Manava-treatise. 

6. In xii. 152. 14 (this' remark is not found in our present Ma- 
nava-text, although the nearest approach to it is found in M. v. 
108 and vi. 96, where one is said to obtain heaven after "remov- 
ing sin by giving up the world ") : tydgadharmah pavitrdndm 
sannydsam Manur abravit (Comm. : "Among all the five means 
of purification, the meritorious act of giving is very important, 
but giving up the world is most important; so Manu said it was 
even more important than that "). The tydga here is really gifts : 
cf. M. xi. 6, but note that even this verse is not in Medhatithi. 

(7. See below, D. 2, one verse ascribed to Manu, and not in 
our text.) 

D. From the twelfth book: quotations found in our 
peesent Manava-treatise. 

1. xii. 55. 19 : Bhisma begins his long discourse by referring to 
Manu SvSyambhuva, to support the idea that the king who strews 
the earth with blood, killing even the Guru in battle, does well ; 
for, dhutena rane nityaih yoddhavyam ksatrabandhund : dhar- 
myarh svargyam lokyam ca yudham hi Manur abravit. The 
general thought is identical with M. vii. 88-89, so that I place it 
among the extant quotations, although the Manava-treatise we 
possess never applies the adjective lokya to any thing, and never 
says that battle is svargya (' conducive to heaven '), while in the 
Manava-text this adjective is curiously enough applied with a 
negative to pranivadha ("the destruction of animate creatures is 
not conducive to heaven") — where, however, slaughter of animals 
is intended (M. v. 48). 

2. The following quotations are (from the standpoint of our 
present Manava-text) half-wrong and half-right ; xii. 56. 23 intro- 
duces them thus : 

Manuna cai 'va . . gltau plokau mahdtmand dharmesu svesu 
('these two verses are sung by magnanimous Manu in his laws'). 
The first is then given, verse 24=M. ix. 321 (repeated in v. 15. 34 
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as an original remark by Agni) ; the second is not found in our 
present Manava-text : 

(25) ayo hanti yadd 'pmanam agnina vari hanyate: brahma 
ca ksatriyo dvesti tada sldanti te trayah (repeated with v. I., and 
not as a quotation, in xii. 78. 22-23). 

Two verses follow close on these, declared to be " from Uca- 
nas." One of them is the saying found in Manu viii. 351 (manyus 
tarn tnanyum rcchati etc.) ; the other inculcates the Manavan 
doctrine that even a Brahman learned in revelation may be slain 
in battle. It means a great deal, when we thus find one verse 
attributed to Manu which is not in our text, and immediately 
following one in our text referred to "Ucanas." In 34. 19, the 
latter is " from the Veda." 

3. Of xii. 78. 31, the general sense only is found in our present 
text : " Manu said that those who subdue the haters of Brahmans 
go to heaven, etc., purified as by bathing in a sacrificial stream." 
What is meant is that even Brahmans may fight in battle to sub- 
due their enemies, and that those who do so go to heaven ( brah- 
madviso niyacchantah . . . brahmalohajitah svargyan vlrans tan 
Manur abravit). 

4. If the " son of the Self-existent" is always Manu, the follow- 
ing general quotation (xii. 95. 14) may be classed with the above 
as correct in sentiment: dharmena yoddhavyam, for "so said the 
son of the Self-existent:" a short rule inculcating honorable 
fighting, which follows after detailed advice of the same sort, like 
the satarh dharmah of M. vii. 90-93. 

5. As to the efficacy of the agharnarsana, we have a quotation 
(xii. 152. 30) which is like the present text : api ca ''psu nimaj- 
jeta japans trir aghamarsanam : yathci 'pvamedhavabhrthas 
tathd tan Manur abravit. If we compare this with M. xi. 260- 
261, and again with xi. 83, we may possibly accept it as a combi- 
nation of two statements : one, that a man is released from all sin 
by repeating the agharnarsana and taking the bath, because this 
text releases from all sin just as a horse-sacrifice does ; and the 
other, that even a Brahman-slayer is purified by a bath at a 
horse-sacrifice. Baudh. iv. 2. 15 ascribes a like remark to Manu : 
cf. Gaut. xxiv. 10. 

6. The same Manu as that in C. 1 and 2 is credited, along with 
others, with praising " protection " — a remark so general that it 
might be applied to any Hindu law-book; but I insert it here as 
" verified," not wishing to strain my argument by excluding 
doubtful evidence. It will be noticed that we here have the 
raja-pastram of Manu spoken of, and that Manu is not the fore- 
most authority. Thus, xii. 58. 1 ff. : " The essence of the king's 
duty is to protect, for the Lord Brhaspati praises it, (as do also) 
Vicalaksa, Kavya, Mahendra, Pracetasa Manu, Bharadvaja, and 
Gauraciras — all these deducers of rdja-pastra praise protection 
(rajapastrapranetaro brahmanyd brahmavtidinah : raksam eva 
pr.apansanti dharmam). 

1. A general quotation, the first words of which are the same 
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as M. iv. 2, and the spirit of which agrees with the Manava- 
treatise throughout, is xii. 21. 11 and 12: adrohenai 'va bhutd- 
narh yo dharmah sa satdm matah : adrohah satyavacanam sam- 
vibhdgo day a damah. prajanam svesu ddresu mdrdavaih hrlr 
acdpalam : evath dharmam pradhanestam Manuh svdyambhuvo 
'bravit. 

8. The next quotation I doubtfully place in this division. 
Bhisma says that all those who by their evil deeds do injury to 
their fellows should be officially taken in hand and restrained, 
adding (xii. 88. 16) "this ordinance was made of old by Manu" 
(na kenacid ydcitavyah kafcit kimcid andpadi: iti vyavasthd 
bhutdndm purastdn Manund krtd). The Calcutta edition (=33 1 7) 
has kasydmcid dpadi ; and I see no resemblance to any passage 
we have in our present text, especially as the commentator speaks 
of kimcid as dattam rnarh karam vd ; but as Manu says a 
Brahman should not ask alms of bad men, it may pass as a half> 
supported quotation from our text, though it seems here to refer 
to the king's levying a tax. It is in form more like that spurious 
verse found in one of the Paris MSS. of Kulluka, after iii. 259 in 
our Manava-treatise, and evidently stolen from Visnu lxxiii. 30 
(ma ca ydcisma kamcana etc.). 

I have already referred to the fact that the Self-existent is 
sometimes the enunciator of laws which seem (by the wording of 
the same being like Manu-verses) to imply his " son," as in xii. 
121. 12 (see above), where Manu is formally spoken of as the 
spokesman of Brahma, a sort of popular mouthpiece for the com- 
mands of the Divine Being. Such remarks, however, as that in 
xii. 167. 46, where the Blessed Self-existent declares that no 
release is obtainable except by perfect disunion with birth, age, 
etc., or "the rule as created by the Self-existent" (viz. that war- 
riors are cruel), v. 132. V, cannot be taken as implying a quotation 
from Manu, since there are various interpreters beside Manu of 
the divine sayings. For this reason I make no attempt to group 
the "laws of the Self-existent" with those "declared by Manu;" 
though I cannot refrain from remarking that no universality 
attained by the Manavan law-treatise ever results in the Maha- 
bharata's condemning to hell those who despise it. If a sacred 
and universal law-authority is sought, we must go back of Manu, 
to his " father " — in other words, the epic appeals not to Manu, 
but, as the Manava-treatise itself does, to the Self-existent only, 
when it would give the weight of the highest authority to its 
words: "Those who break the ordinances of the Self-existent 
sink into hell" (xii. 321. 30 ff.) ; but never is this said of those 
who break the ordinances of Manu. Yet the Self-existent is at 
times made responsible for a verse so very like that of his son's 
treatise, that we are tempted to believe the quoter quoted from 
the latter, intending to imply that he was spokesman. One such 
case will answer: xii. 59. 60: "There are said to be ten vices 
produced by anger and lust, and the teachers say that (four 
vices) declared by the Self -existent are produced by lust." Com- 
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pare with this M. vii. 47 and 50. These four are the worst of ten 
vices produced by lust, and there are eight produced by anger, 
with three of them regarded as "worst," making a new group of 
seven worst vices (cf. Mbha. ii. 68. 20; xii. 140. 26: the epic 
admits the yuktya doctrine, like the later Nitisara, i. 49). If this 
grouping of vices is meant as a quotation from Manu, it is incor- 
rect, according to our text to-day. 

In all these quotations from the earlier and from the twelfth 
book, we have heard nothing of Manu's Dharmacastra ; when his 
laws are mentioned, they are spoken of as the laws (dharmah) 
alone, or the Royal-treatise {raja-fastra) of Manu. In the thir- 
teenth book we find the Dharmacastra for the first time. 

E. From the thirteenth book: quotations not found 

IN OUR PRESENT MaNAVA-TREATISE. 

The first quotation shows again the same odd fact : that, amid 
many verses which are not attributed to Manu, but are actually 
found in our Manava-treatise, there is one attributed to him but 
not found in our text. 

1. xiii. 88. 3 = M. iii. 267; ib. 5 = M. ib. 268, and so On for sev- 
eral verses ; while, between these, verse 4 in the epic passage, 
although not in our present Manava-text at all, is given as a quo- 
tation from Manu : vardhamanatilam praddham aksayam Ma- 
nur abravlt (and therefore tila is mentioned before all edibles). 
A little further on (11) : "Songs sung by manes are sung, which 
the Blessed Sanatkumara told me (Bhisma) " ; and this song 
proves to be compounded of M. iii. 273-4-5.* 

2. In praise of the holy pools (tirthu), we are told (xiii. 65. 3) 
that Manu said : " the highest gift of gifts is something to drink, 
and therefore one should dig pools, ponds, etc." This is not in our 
Manava-text, which has no praise for the later flrtha ; on the con- 
trary, a gift of water is not spoken of with much admiration 
(compare M. iii. 202, " even a gift of water fits one for immor- 

* In connection with these rules for Qraddha, it is interesting to note that no 
notion of their origin being due to Manu is found in the Mahabharata, although 
that idea is expressed in the law-Sutras. On the contrary, in xiii. 91, we find 
the Craddha ceremony ascribed to Nimi. Yudhisthira asks (1 ff.) by whom the 
Craddha was ordained, and at what time, and of what sort it was: was it, he 
asks, discovered in the time of Bhrgu and Angiras (Bhrgoangirasike kale), or by 
what devotee ? Bhisma responds : Atri, son of the Self-existent, had a descendant 
Dattatreya ; he had a son Nimi, who became awakened (pratibuddha) after losing 
his son. He thought out the Craddhakalpa, and what fruits and roots befit it; 
then he bade priests, and gave them gifts on the first day of the moon. But he 
afterward reflected : ' Why have I done this thing, never done by sages of old ?' 
Then Atri came and comforted him. telling him that this sacrifice to the manes 
was a law of old, seen (invented) by Brahma himself, and that it was agreeable to 
the Self -existent, etc. As Atri is called the son of the Self-existent, it is plain 
that this epithet does not designate Manu in all cases: but that it generally 
does, when used alone, I think is without doubt. To whom, however, does this 
refer, in xii. 293. 11: "A Vaicya should make gain, honoring the only son of the 
creator (Dhiitar) who was born of the Self-existent (svayambhur .... asrjat .... 
dhdtaram .... dhata 'srjat putram ekam, tarn arcayitva vaipyah, etc.)'' ? 
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tality," but only because it is rendered sacred by the prdddha ; 
while "water-giver" comes at the beginning of a list of those 
whose gifts are mentioned in ascending value; and, ib. 267, water 
is a subordinate gift). Should any great stress be laid on the fact 
that Manu occasionally comes first in a list of law-givers, it would 
be well to note that in this passage he is preceded by Atri {pitd- 
mahasuta) and Hariccandra (mamijendra), with their several 
verses on desirable gifts (cf. below, xiii. 115. 12). 

3. In xiii. 61. 34 is discussed a rather abstruse point in regard 
to the proportion of religious merit or dement obtained by a king 
as a result of protecting or neglecting his people. After stigma- 
tizing the king who does not protect his people as a rdjakali, the 
speaker says (35): "The king incurs one fourth of all the sin 
committed by his people when they are not protected ; now 
some say the whole (sin) conies upon the king, (or) moreover, a 
half. This is their decision ; but our opinion is that (the sin in- 
curred by the king) is one fourth (of the whole), having heard the 
ordinance of Manu " (caturtham matam asmdkam Manoh 
prutvd 'mtpdsanam). Cf. above in the tale of Manu as king (xii. 
67. 17 ff.), and xii. 75. 6, 7; 88. 18-20, here given as pruti. Our 
present text awards this proportion of the sin Only in case of 
incorrect decisions at court, where there are more than two parties 
to divide the sin among (M. viii. 18) : but in the case at hand it 
emphatically says that the proportion is one sixth, or all, if the 
tax taken by the king (to insure protection) amounts to one sixth 
(viii. 304-308) ; while YajBavalkya's law-treatise sets it at one 
half. The good obtained by a king who protects well is in the 
same proportion : according to our Manava-text being one sixth, 
according to the Manu of the Mahabharata being one fourth. 

F. From the thirteenth book: quotations found its our 

PRESENT MaNAVA-TREATISE. 

1. xiii. 47. 35 et circa: There is a great difference in what one 
calls a Brahman's " wives;" the wife of the Brahman caste is best 
and highest ; she alone waits upon him, etc. " Even in the 
treatise laid down by Manu this is perceived to be the eternal 
rule of right" (Manund 'bhihitam pdstram yac ca 'pi . . . : tatrd 
'PV e ? a ■ • ■ • drsto dharmah sandtanah). Compare with this M. 
ix. 85. Another quotation in this same chapter, agreeing with 
the laws of our Manava-treatise, is attributed not to Manu, but to 
the Self-existent (ib. 58) : " Thejeldest has the best share, the pick 
of the property ; this is the rule of partition formerly declared by 
the Self-existent (ddyavidhih purvam uktah svayambhuva)." 

2 and 3. xiii. 44 : Contains two quotations strictly Manavan. 
In verse 18 : "A man should marry a girl who is not a Sapinda on 
the mother's or of the same family on the father's side (asapindd 
mdtur asagotrd pituh). Manu declared this law {tarn dharmam 
Manur abravlt)." Compare M. iii. 5. In verse 23 : " Manu does 
not approve of cohabitation with one who has no desire " (na by 
akdmena sarhvdsam Manur evain prapansati). 

4. xiii. 115. 10 ff. : A curious passage in regard to the eating of 
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meat, which begins with the statement that the seers had dis- 
cussed the subject very thoroughly, and had all agreed that 
(10) if one firm in his vows should sacrifice month by month with 
a horse-sacrifice, or, again, should abstain from eating honey and 
meat, the reward in each case would be equal (a slight variation 
of verse 16, below); then follow the opinions of some of the 
ancients : 

Verse 12: na bhaksayati yo mansam na ca hanyan na gha- 
tayet : tarn mitram sarvabhutdndm Manuh svayambhuvo 'bra- 
vlt. Compare M. v. 50, where the first clause only is given, with 
the result sa loke priyataih ydti, etc. 

Verse 14 gives M. v. 52 a verbatim, and in b ascribes the words 
to Narada (Ndradah prdha dharmdtmd niyatam so l vasldati). 

Verse 15: Brhaspati declares that by abstaining (nivrttya) 
from honey and meat one in effect makes gifts, sacrifices, be- 
comes devout. Compare M. vi. 14. In M. v. 56 it is said that 
abstinence in eating meat and drinking intoxicating liquors 
brings great reward, although no fault exists in the practice. 
The same antithesis of pravrtti and nivrtti is found Mbha. xiii. 
115.85. 

Verse 16 is in a the same as M. v. 53 a, except mdsi mdsi for 
varse varse ; in b it is declared to be the speaker's opinion (na 
khddati ca yo mansam samam etan matam mama). Bhlsma 
assumes the responsibility for this statement, though the remark 
is above, verse 10, accredited to the sages in general. 

In 116. 11a, we find 115. 14 a repeated, but not ascribed to 
Narada ; b adds that such a sinner is a very mean and harmful 
man, as does Manu. 

5. In xiii. 115. 53 we are told, after a description of the meat 
proper for a pure sacrifice, that Manu declared other kinds sinful 
(ato 'nyathd vrthdmdnsam abhaksyam Manur abravzt: asvarg- 
yam ayapasyam ca raksovat .... (similarly in 116. 15, we find 
raksaso vidhih, but only ucyate, ' it is said '). 

The sentiment of the first portion of this our Manava-text also 
assigns to Manu, in saying that cattle may be slaughtered, but 
only at a sacrifice, and on no other occasion, " said Manu " (M. v. 
41) ; the comparison of the second part is given in M. v. 50 \pipa- 
cavat), and previously in v. 31. On this same point I notice that 
the words of M. v. 39 are in Mbha. xiii. 1 16. 14, given as a pruti. 

The general result of this passage for our inquiry is this : that 
the whole accords with our present text in the MSnava-treatise, 
inasmuch as the latter permits meat-eating only at a sacrifice. 
But, in particular, one fourth only of the verse here ascribed to 
Manu is found in our present Manava-text; while half a verse 
extant there is here ascribed to Narada, another half-verse (except 
for a small v. I.) is claimed as the speaker's opinion, and a gen- 
eral sentiment in the same connection like one found in the 
Manava-text is quoted from Brhaspati. Another curious thing is 
that in the raksaso vidhih quotation (cf. M. v. 31), where the 
words are almost identical with those in our Manava-text, it is 
not noted as a quotation from it ; but where the words vary, 
vol. xi. 34 
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introducing a new element not in the corresponding verse of our 
present Manava-text, then it is assigned to Manu ! 

6. Although Daksa is called Pracetasa, I think it is probably to 
Manu that this epithe't refers in xiii. 46. 1 (we have had already 
the same epithet twice applied to Manu) : " The sages of old 
repeat the word of Pracetasa (which is), 'it is no.t a sale if the 
relatives of a woman do not receive anything; for (2) it is an 
honor shown to the girl'" (like M. Hi. 54). The commentator 
refers the authority to Daksa. The meaning is, that valuables 
given by the bridegroom at a marriage, if the relatives of the 
bride do not take them, are not to be regarded as constituting a 
sale of the girl; they are a token of respect to the girl herself. 

7. A doubtful quotation oCcurs xiii. 68. 81 : "Manu, the knower 
of dharma, has declared (prahu) that the spiritual merit (dharma) 
is endless (aksayu), both of the man who gives a present when 
abiding firmly in the right, and of him (whe is of similar sort) to 
whom (the former) gives (the present)." The gist of this is in 
M. iv. 235, although no such quotation is actually extant in our 
text ; and the Manu-treatise says about the same regarding pres- 
ents from a king in vii. 86 (cf. 82, 83, aksayo nidhih), although 
only half the idea is here expressed. We may perhaps assume 
that it is a quotation made from the general idea, and based on 
what we find in our present text. 

The statistical result obtained by grouping these quotations is 
as follows : 

Quotations Verified Unverified 

found in Mbha., books (in our Manava-text). 

i.-xi. 2 6 

xii. 8 7 

xiii. _7 3 

17 16 

Those " unverified " are not to be found in our present Manava- 
treatise, either in word or thought. Those " verified " are ot 
two sorts : «, where the words quoted correspond to the words 
found in our text ; b, where the sentiment only can be verified in 
our text. It may sometimes be open to question whether a quo- 
tation I mark as verified in sentiment (b) is not really meant to 
be a direct quotation in words, and therefore strictly unverified. 
As this is impossible to settle, I have in each case given the ben- 
efit of the doubt, which I think is also more in harmony with the 
Hindu method of making quotations. Such a subdivision of the 
verified quotations gives us: i.-xi., u. \,b. 1 ; xii., a. 2, 5. 6 ; xiii., 
a. 2, b. 5, The quotation from iii. 32. 39 I have not reckoned in 
either group. If we discriminate between precise verbal quota- 
tions and general ones of the thought only, we shall have : 

Verified verbal quotations 5 

Verified general quotations .. 13 

Unverified quotations 16 

Not counted 1 

35 
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There is, however, a great difference in the correctness of 'the 
quotations from the early books (speaking of course always from 
the standard of our Mfinava-text). The twelfth book, with its 
numerous chapters on law, forms as it were a bridge between the 
other two sets. But take books i.-xi. as a type of the earlier, 
book xiii. as a type of the later literature. In the former we find 
six quotations ascribed to Manu, and not found in our present 
Manava-text, against two verified by our text; in the latter, 
only three not found in the present text, against seven verified. 
The proportion is almost reversed. 

An objection may perhaps be presented against this division, 
to the effect that one has no right to separate the parts of one 
work so sharply into different classes, there being much that is 
modern encased in what belongs to the older part of the epic. 
Though this is true, I think that in general the separation holds 
good, and quite enough so for the use I have made of it. The 
quotations from i.-xi. come in general from the earlier portion of 
the work; no one can doubt the late origin of the thirteenth 
book, who reads it in connection with the first portions or with 
book twelve. 

The explanation usually accepted for verses such as the unver- 
ified quotations I have given above is, that the older recension of 
the Mfinava-treatise differed greatly from the present, was much 
longer, and contained probably those verses which have since 
dropped out of the text ; so that, as quotations from " Manu," 
these citations in the Mahabharata may have been really drawn 
from an older recension of the Mfinava-treatise (Qfistra) ; or, if 
not from that, from the still older Dharmasutra which grew into 
the Qfistra, passing out of prose into metre, becoming popularized, 
and resulting in a different work altogether. 

This easy and sweeping explanation accounts for everything, 
and is therefore eagerly accepted. To me it is unsatisfactory. 
Is it probable that the Dharmacfistram ever was larger than 
now? I think not. The Hindus say so, but that proves nothing. 
Their Brhad- was identical with their Vrddha-Manu, and meant 
no more than "the great," not necessarily implying a vaco 
brhattaram. The law books grow, not dwindle, with the years. 
Kulluka accredits more verses to Manu than Medhfitithi did, and 
the latter is but a few hundred years earlier than the former. In 
the more modern Nandini version, still more verses have crept 
in. Have they not done so always? Again, in the Sutra, grant- 
ing that there were verses not preserved in the change to Qfistra, 
what still shall we say of verses pretending to be from Manu and 
contradicted in the present Mfinava-treatise ? Is it probable that 
these were the rules which lay back of the metrical recension ? 
Did the latter develop into opposition to the Sutra? 

My own view is different, so different that I present it with 
some hesitation ; but it seems to me more reasonable. I have 
endeavored in this essay to point out the position held respectively 
by Manu and by the Mfinava-treatise. They were quite different. 
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Manu was an ancient demigod, sage, authority on various mat- 
ters ; his words were decisive. But the treatise of Manu was a 
work seldom quoted, and that chiefly in the modern portion of 
the epic. Not more than half the remarks ascribed to Manu are 
found in the present Manava-treatise which the Hindus call the 
Manu-treatise ; but, the further on we come toward modern times, 
the more often the quotations from Manu fit to our present 
Manava-text. From these data I draw the conclusion that the 
Qastram was in great part collated between the time when the bulk 
of the epic was composed and its final completion ; that, previous 
to its collation, there had existed a vast number of sententious 
remarks, proverbial wisdom, rules for morality, etc., which were 
ascribed, not to this "treatise of Manu" at all, but to the ancient 
hero Manu as a type of godly wisdom. These I conceive to have 
floated about in the mouths of the people, not brought together, 
but all loosely quoted as laws or sayings of Manu; and these say- 
ings were afterwards welded into one with the laws of a particular 
text called the Manavas — a union natural enough, as the two 
bodies of law would then bear the same title, although the sect 
had no connection with Manu except in name. I fancy this sect 
built up their acara ('usages') and kuladharma ('family law') 
out of their own heads, not ascribing them to Manu ; then, seiz- 
ing this distinct mass of "Manu's sayings," they appropriated 
them, and the two became one ; but that most of them were 
taken iu at a much later date than that when their dharmasutra 
passed into a metrical pdstra. It is thus easy to see why we 
should find In the Manava-dharma-§astra such a number of verses 
ending with " so said Manu." If Manu says all, why emphasize 
a few? If all are from the Manava sect, why insert here and 
there a Manu-verse? According to my theory, these Manu-verses 
found in the Manava-treatise were simply caught up and drawn 
from the hearsay of the whole Brahman world, keeping their form 
after incorporation with the Manavas' text. This was especially 
valuable, because every time a fraud was intended, they could 
invent a verse and insert it in the old text. They had so many 
"Manu saids," that it would be difficult to dispute a new one. 
Another point is explained by this ; for I find that the " Manu 
said " verses in the Manava-treatise are often just those which are 
undoubtedly cases of later and fraudulent additions. Take the 
two verses in ix. 182, 183 ending in "Manu said" — the oldest 
commentator does not have them; take the verse on "written 
agreements," stolen from the later Narada — it ends with " Manu 
said." Make a wide application, look at other law-books (for 
other law-books beside the Manavas' have caught up or invented 
these quotations from Manu, and it is unwarranted to assume that 
the Manu-quotations in the Dharmasutra of Vasistha, Gautama, 
etc. are from the Manavas' Dharmasutra, although some may 
coincide). Doctrines utterly at variance with the Manava-treatise 
are, palmed off upon us with a " Manu said :" doctrines of which 
we are able to say that they never existed either in the Manava- 
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(metrical) treatise or in the (prose) Sutra. Take for example the 
Vyavahara Mayukha-quotation nnderthe head of division of prop- 
erty (p. 46, ed. Mandlik). The writer, quoting from Narada on 
the proper division of acknowledged goods, and stating what should 
be done when there is a suspicion of goods having been secreted 
in order to escape division, says: drpyamana vibhqjyante, kopam 
gudhe i bravln manuh, ' things visible are divided ; Manu said 
the ordeal by sacred libation (should be applied) in a (case where 
goods are) concealed.' Now this form of ordeal is not only not 
in our Manava-text of to-day, but, the further we go back, the 
more impossible is it that it ever could have been there; for it 
represents a time posterior to that described by the Manava-text, 
even as we have it now — the time of subsequent law-books, where 
this kind of ordeal is first described. Of course it could not then 
have been in the still older Sutra. In short, it is a modern 
forgery, endorsed with Manu's name to give it respectability. 
We find an ever increasing preponderance of quotations more and 
more doubtful as we come on toward the later literature. That 
mass of rubbish contained in the Dharmacastrasamgraha, most of 
which does not deserve the name of Dharmacastra, has instances 
enough to prove this. 

Such was undoubtedly the Hindu custom. A most interesting 
case has recently come to my notice, in comparatively modern 
literature. Among the Notes on Buddhist Law recently pub- 
lished in India are (iii. p. 25 : Manvoo-wonana-dhammathat) some 
chapters on marriage and divorce. Here we find two sections 
(20-21), the last of which is the only one in all the passages given 
(pages 1-33) which is referred to Manu, and this not only does 
not occur in the Manava-treatise, but is taken directly out of the 
Buddhist Anganasutta of the Sutta Pitakam; while the many 
passages plainly from the Manava-treatise are not ascribed to 
Manu ; and in the corresponding section of the Menu-khyai we 
often fiud in the same way sentences not in the Manava-treatise 
but attributed to Manu ("from ignorance or design," says the 
editor). The best example in this series of dhammathats is found 
in the Wagaru-dhammathat, iv. pages 1-5, where, out of thirty- 
two verses, eleven injunctions are ascribed to Manu, and none of 
these are found in our Manava-text; while the passages taken 
directly from our Manava-text are not ascribed to any one. 
Thus, on marriage, verses 4 and 6 are ascribed to Manu, while 
verse 5 is not ; but verse 5 is in our Manava-text, while verses 4 
and 6 are not. Prof. Forchhammer observes, page 3 of his intro- 
duction, that Manu is frequently made to endorse the precepts of 
the Vinaya Pitakam, (by adding) " thus Manu has decided." I 
do not quote the acts of the Buddhists to prove those of the 
Brahmans, but I give this as a good example of a custom I 
believe from other grounds to have been long current among 
Hindu law-makers. For the earlier law-books I claim, therefore, 
that a quotation from AJanu not verified in the present Manava-text 
does not indicate at all that it ever was there. The older the 
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Sutra, the more likely that the Manu-quotation is one like those 
"Manu divided his property among his sons," "whatever Manu 
said is curative," quotations found through the Brahmana literature, 
and referring only to the divine or semi-divine being — while at 
the same time it may happen that a quotation given in one Sutra 
from Manu may be found in the Manava- (metrical) treatise, and 
have once been in the Manava- (prose) Sutra, being current prop- 
erty among the Stitra-karas. The kinds of quotations attributed 
to Manu then in Sutra, Qastra, an< J epic, are of motive and sub- 
stance; the motive may be to inculcate some new strange doctrine, 
in which case the quotation is deliberate forgery ; or it may be to 
remind the hearer of some old saying in harmony with what the 
writer wishes to iuculcute, and so calculated to strengthen his 
assertion — in which case he probably quotes from some of the 
" sayings of Manu " familiar to the popular ear. The substance 
of these quotations is either wholly general, proverbial moral 
teachings etc., or they are special, and bearing on some precise 
point of law or custom. The last are least in number, till we 
come to the very modern law-compilations and digests ; where, in 
my opinion, there is more intentionally fraudulent quotation than 
correct citation, some texts quoting from one authority and 
others the same from Manu, who is evidently a mere deus ex 
machina in a great many cases ; and the quotation from him does 
not imply that it ever was really taken out of any law-treatise. 
The Mahabharata remarks, Hi. 313. 110: pathakah and pathakah 
and other pastracintakah are sarve vyasanino murkhdh. In my 
opinion, the devotees of the legal Qastra were more knaves than 
fools. 

It is difficult to realize, without examining the matter in 
detail, what a mere trifle the quotations given in this paper 
from Manu are, when compared with the vast number of verses 
corresponding to those in the Manava-text, but not referred to 
it or to Manu: most of these latter being given without any 
authority, some of them being marked as gruti, and others 
attributed to entirely other sources. Another fact must be 
borne in mind, lest, seeing so much of Manu, we fancy he is 
par excellence the law-maker referred to. He is not. Others 
share the honor with him. Among these he is sometimes 
placed in the most conspicuous position, sometimes not. The 
late inscriptions are prone to place Manu, who at that time was 
as v^gue a personage as now, at the head of their lists of law- 
givers, and, in Hindu parlance, as the primary maker of Dbar- 
magastra, though it is not the Manava-laws, but the laws of 
Manu, they quote; and yet they had their Manava-dharma- 
sutra, and probably by this time their Manava-dharma-gastra. 
In most cases, I think we shall find that "the laws of Manu " 
are much later than the '' Manava-laws:" though some "say- 
ings of Manu" may go back beyond the time of the Manavas' 
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text-book. It seems to me at any rate certain that to refer 
"Manu said" verses out of the Sutra and later literature to 
what may have been lost from the text-book of the Manava 
sect is indefensible. 

I have touched above upon two points which I wish to eluci- 
date here more fully, by way of supplement to the discussion 
already given. They are: 1. the quotations from Manu in 
the late digests of law ; 2. the quotations from Manu in the 
Manava-treatise itself. 

1. I have already spoken of the trial by sacred libation which 
is accredited to Manu, and shown that it was in reality a later 
product. It occurs first in Yajnavalkya's list, and is given in full 
by Narad a. The Manu-treatise has but three kinds of ordeal ; 
and it is unlikely that a Sutra would have contained what was 
only known to later times (see on this point Schlagintweit's 
Gottesurtheile). I append other improbable quotations from the 
Vyavahara-Mayukha. 

On page 77 of Mandlik's text, we read : " he who receives what 
ought not to be given and he who gives it shall both be 
punished like thieves, and be made to pay the highest fine, 
(said) Manu." Other texts also refer this to Manu. It is not 
in our treatise. On pages 50 and 51, we have close together 
these two verses : " If any common property is discovered 
after partition, that partition should not be recognized ; it should 
be made again, (said) Manu ;" and, " when there is a doubt 
of partition among co-heirs, the partition must be made again, 
even if (the heirs) have taken separate abodes, (said) Manu." 
Neither of these is in our treatise, though here and elsewhere 
(Madhava etc.), they are attributed to Manu. On page 61, we 
find a quotation subsequently attributed to Brhaspati given to 
Manu (Kull. to M. ix. 192). On page 85 (sa eva means Manu), 
Manu is credited with saying, "As they have been enjoyed, reck- 
oning from the time of entry, a house, door, shop, etc., shall be 
possessed and not removed." This is not in our treatise ; and by 
other late works it is given to Brhaspati (Vir., Kum., Madhava). 

Brhan-Manu is mentioned once in the Vyav. Mayukha. It is an 
instructive passage. We find in our treatise, at ix. 142, a verse 
respecting the relationship of adopted sons to their natural 
fathers ; now a verse with this is quoted in the Dattaka Mimansa 
from Brhan-Manu as a genuine verse, while the Vyav. Mayukha 
quotes it only to say of it "we know of no foundation for this 
quotation" (tasya mulam na vidmah: page 45). In the Mitak 
sara (ii. 5. 6), we find another difference with our Manava-text 
(v. 60) attributed to Brhan-Manu. Shall we say that this is an 
old verse lost in our text, or also that " we know of no foundation 
for it ?" Two quotations occur in the Vyav. May. from Vrddha- 
Manu (so in Viramitrodaya) ; both are simple additions to our 
text, on the subject of the responsibility of servants, and the obli- 
gation to pay them "half wages" if they are engaged and dis- 
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missed before the expiration of the time of the agreement. Vira- 
mitrodaya gives them to Brhan-Manu. 

That Brhan-Manu and Vrddha-Manu are one is proved by the 
fact that e. g. the Daya-bhaga, xi. 1. 7 (Stokes, page 305), attrib- 
utes to Brhan-Manu a verse on the behavior of the widow of a 
childless man (wherein she is the sole inheritor), which in the 
Mitaksara is given to Vrddha-Manu (ii. 1. 6). 

Other texts than the Mitaksara and Vyavahara Mayukha give 
late quotations from these two. The Daya-bhaga, ix. 1 7 (Stokes, 
page 294), has one which says : " The sons of the Brahmani shall 
take the land which was received as a pious gift ; but all the sons 
of the twice-born castes shall take the house, as well as the field 
which has come down from ancestors." This is opposed to the 
Manava-law, and is plainly a late verse, in the interests of Brah- 
manhood. I do not think it profitable to go with any fullness 
into these modern texts, but will quote two or three to show their 
uniformly late appearance. Daya-bhaga, ii. 23 (Stokes, page 204) : 
"The support of persons to be maintained is the approved means 
of gaining heaven ; but hell is a man's portion if they suffer ; 
therefore let one carefully maintain them. — Manu." This is car- 
ried over from the relation of king to priest. Dattaka-mi 
mansa, i. 9 (Stokes, page 533), quotes from Manu, "a son of any 
description must be anxiously^ adopted, for the sake of the 
funeral cake etc." This is opposed; for our treatise limits in 
kind the adopted son. It is also ascribed to Manu in another 
late treatise, the Dattaka-Candrika. These two texts both ascribe 
the following to Manu (D. M. v. 45 ; D. C. vi. 3 ; Stokes, pages 
595-662): "He who adopts a son without observing the rules 
ordained should make him a participator of the rites of marriage, 
but not a sharer of the wealth." This is also not Manavan in its 
sentiment. Let us also remember that the earliest law knew 
nothing of adopting sons (Sutra of Gautama) with such distinc- 
tions ; therefore it cannot be antique. 

" Joint property cannot be given," is a quotation given to Manu 
by the commentators to Daya-bhaga; most authorities ascribe it 
to Brhaspati (D. B. ii. 27 ; Stokes, page 206). So a passage of 
Brhaspati according to Daya-bhaga ii. 43 (Stokes, page 212) is 
really in M. ix. 156. 

From these random quotations the theory I have advanced 
seems strengthened. Manu-quotations are mostly very modern in 
tone, and do not prove old verses lost from our text. As to 
Brhat or Vrddha-Manu, I think he was an invention, and prob- 
ably as worthless an addition to legal literature as the many 
other Brhats and Vrddhas which have been preserved to show 
how late and spurious such works on the face of them are. 
Vrddha does not mean 'old,' but 'bulky,' I think. 

2. Unverified quotations from Manu in the Manava-dharma- 
castra. By this (to a Hindu) somewhat paradoxical title I mean 
those verses in our present Manava-treatise which are quoted as 
coming from Manu by the usual stamp at the end, a " Manu said 
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so," or a "this is the ordinance of Manu." Prajapati, though 
usually interpreted as equivalent to Manu, I do not include here, 
or in other quotations. This is the last point of view from which 
I shall attempt to investigate these quotations, for I have gone 
carefully through all those contained in the later Smrtis of the 
DharmacSstrasamgraha published in Calcutta, and do not think 
them worth alluding to, although they support my position. 
Even the few verses of Narada quoting Manu I omit, though here 
too the searcher will find ground for my argument. The Manava- 
treatise is clearly the most difficult portion of the investigation, 
as the whole treatise in which the Manu-verses are found is at- 
tributed by the Hindus to Manu. I do not want to strain the 
argument, and I admit frankly that there are verses stamped in 
this manner which I cannot prove to be modern additions to the 
whole work. It is sufficient for my purpose, however, to show 
what I am convinced is the case — that since the Manava-treatise 
was completed, spurious verses have crept in ; and that, in most of 
the cases where we find verses ending with " Manu said," there 
are signs of their being later additions when they are found in 
the late portions of the work, signs given by text-criticism, and 
entirely apart from the fact that they bear this formula. Ac- 
cording to the theory I have advanced, such verses ought to be 
found most frequently in the portion of the work latest developed 
and most enlarged. Now. not giving credence to Dr. Bnrnell's 
theory that the treatise was composed for a king as a guide to his 
administration (a theory which, as he has baldly stated it, seems 
to me at variance with the historical development), and accepting 
the generally received opinion that the Manava law-book is a 
normal growth out of the Manava (prose) Sutra, it will be prob- 
able at the outset that the chapters on civil and criminal law will 
contain most of these unverified, i. e. surreptitiously inserted, 
verses, since these chapters (viii. and ix.) have probably suffered 
most enlargement since the days of the original Sutra. 

In the Mftnava-treatise, after deducting the references to Manu 
as maker of the treatise (i. 1, 102, 118, 119; xii. 117; inferred, i. 4, 
33, 34, 58, 60, 61, 79 ; as in general the Supreme, ix. 327 ; xii. 123), 
and after the general authorization of the work (ii. 7), which says 
that all laws proclaimed by Manu are directed in the Veda, we 
find twenty-two quotations referred emphatically to Manu. Of 
these, nine are in the portions of the work devoted to domestic 
and ceremonial rules and general laws of conduct, which we can 
call in general the part most nearly corresponding to the original 
form (Lectures iii.-vi., x., last part ; none in ii., vii., xi.) ; while 
thirteen are in the portion devoted to civil and criminal law, a 
part that in the Sutra literature holds a subordinate position, but 
keeps ever expanding (Lectures viii., ix.). It is in the latter por- 
tion that we should expect to find doubtful quotations. 

In detail they are as follows. 
vol. xi. 35 



274 K W. Hophms, 

A. First Geottp: 

1. iii. 36. Certain qualities have been declared by Manu for each 
marriage. The matter is old. The corresponding verses in 
Mahabharata, while differing in detail, show that its authority 
as a Manu-verse was general, although the epic quotation is 
incorrect. 

2. iii. 150. Manu declared a Brahmanic thief, eunuch, or infidel as 
unworthy of havya and havya. 

3. iii. 222. Manu declared that a son or grandson might partake 
of the Craddha, when the father was dead. 

4. iv. 103. Manu declared a suspension of study on certain occa- 
sions. Medhatithi says this is an "old verse," and by some 
regarded as opposed to verse 102, but it is supported by the 
Sutras. 

6. v. 41. Manu said cattle should be slain at sacrifice only. This 
is contained in Vasistha, and was probably in the Manava-Stltra. 

6. v. 131. Manu said that beasts killed by dogs, Candalas, and 
(other) Dasyus were pure. 

7. vi. 54. Manu Svayambhnva said that the vessels fit for ascetics 
were gourd, bowl, pot, -rattan. Doubtful ; not in Medhatithi's 
commentary ; alabu (gourd) occurs nowhere else ; subject a 
disputed one. 

8. x. 63. Manu declared a condensed rule of duty for the four 
castes. 

9. x. 77, 78. Manu Prajapati said that some of the duties of the 
Brahman cease with the Ksatriya and Vaicya. 

There is no reason for questioning the antiquity of any of these 
verses excepting the seventh, which is doubtful. 

B. Second Group. 

1. viii. 124. Manu Svayambhuva declared ten places where pun- 
ishment may be administered. 

2. viii. 139. 'Ordinance of Manu regarding fine for debtor. This 
contradicts verse 59, and, according to Narayana, is wanting in 
some MSS. (cf. verse 51). 

3. viii. 168. Manu said that what was written by force was illegal. 
Jolly says this is stolen from Narada iv. 55 ; it is the only dis- 
tinct recognition of writing in the work, and is clearly interpo- 
lated. 

4. viii. 204. Manu said that a suitor on a certain occasion might 
take two girls " at the same price." This contradicts the older 
law, where sale was not allowed, and contradicts the older 
sentiment of the treatise itself (iii. 51-54; ix. 98), where this 
implied purchase of wives is denounced. 

5. viii. 242. Manu said that a cow with calf, bulls, cattle of gods, 
with or without keeper, should not be fined for injury. Vas., 
Baudh., Ap., Grant., have nothing like this. Yaj. (ii. 163) omits 
the cattle of gods in a like list, and says the law holds only 
when there is no keeper. Gaut. in general says a cow is to be 
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fined (xii. 22). Visnu gives the rule only for bulls and cows 
with young (v. 150) ; it' this refers to the sacred bulls of the 
gods (as in Visnu Ixxxvi.), it is quite late (cf. Jolly to Visnu). 

6. viii. 279. Ordinance of Manu: the limb of a low-caste man is 
to be cut off, if he injure a high-caste man therewith. 

7. viii. 292. Manu says there is no penalty for a driver when 
straps, girth, etc. break. In verse 290 we have a general ahuh 
(' they say ') ; the first part is not in Medhatithi's gloss ; the 
matter is late. 

8. viii. 339. Manu said it was no theft to steal fruits and roots of 
large trees, fire-wood, or grass to feed cows with. This rule 
is ascribed by Ap. (1. 28. 2 ff.) to Varsayani, though here to 
Manu; it appears to be a late restriction on verse 331. 

9. ix. 17. Manu ordained certain traits for women (probably Pra- 
japati, the creator, is meant). 

10. ix. 158. Manu Svayambhuva declared that six were sons and 
heirs; six, sons and not heirs. Only the later law knows the 
twelve kinds of sons. The parallel verses in the Mahabharata 
contradict the arrangements of the sons. The fact of its refer- 
ence to Manu is nullified by the lateness of the matter. 

11. 12. ix. 182, 183. Manu said that all brothers became fathers 
by one son ; and that all wives became mothers by one son. 
These are not in the oldest commentator (Medh.) ; their matter 
and juxtaposition alone make them suspicious; verse 182 first 
crops out in the Mitaksara. 

13. ix. 239. A curse on sinners as " ordinance of Manu ;" very late 

in matter and suspicious in form ; unexampled in early literature. 

In this group, only 1, 6, and 9 are of an antiquity not open to 
reasonable question; 5, 7, 8, 10, and 13 are of doubtful antiquity; 
and of the remainder, or 2, 3, 4, 11, and 12, there is every reason 
for suspecting the character. 

To sum up : there is then in most of the nine cases in group 
A. (so far as the text-criticism goes) no reason to doubt the 
ancient character of the verses. 

There is in group B. no reason for doubt on this point in three of 
the thirteen quotations, but some reason in five of them ; while in 
the remaining five there is every reason to suspect their antiquity, 
and consequently to regard them as forgeries. The proportion is 
again significant. Even in the "treatise of Manu" itself we find 
the tendency to interpolation increasing in the later portions, and 
the " Manu " verses most frequent and most suspicious are in the 
most modern chapters. We have learned that the " treatise of the 
Manavas" did not, as the Hindus think, come from Manu. It 
seems probable also that the " verses of Manu " do not, as Euro 
pean scholars assume, necessarily come from the Manava-treatise." 

Note: To the matter of the introductory remarks add Manu=TO<m(nz in xiii. 1- 
18. The fulness of quotations in book xiii. contrasts with the lack of any in 
books xiv.-xviii., which in form are earlier. Even the Rig- Veda foreshadows 
the above process : x. 53 has five original and six added verses (Graasmann) ; in 
one of the latter we find Manu spoken of for the first time in the hymn (6. Manw 
bhava), unless the word be here better taken as an adjective. 



